Notes on the Greek New Testament 1 John 1:1-2:11

Introduction to John's First Epistle

Relationship between the Johannine Writings

Most authors regard the three Johannine Epistles as stemming from a single author, though some

ancient and modern authors have suggested that 2 and 3 John are not from the same hand as the Gospel

and first Epistle. There is no certainty over the chronological ordering of the three letters — their
ordering in the New Testament being by length. Marshall treats 2 and 3 John before 1 John.

Westcott draws attention to the many parallels between 1 John and the Gospel of John, in particular:

1 John 1:2,3 1) Cwn épavepwdn, kal
gwpdrapev kol popTvpoduey ... O
gwpdrapev kol dknkdouev dmayyéAhopev

Kol Dutv

John 3:11 O £wpdkapev popTvpoduey

1 John 1:4 tabto ypdgopev Nuelg tva 1 xopd
Hudv | TemAnoouévn.

John 16:24 aitelte kal Mjppeobe, Tva 1
$0 o0 VUOV | TETANOWUEVT.

1 John 2:11 6 8¢ pLo®v TOV AdeAEOV 0vTOD
... &v Tf) okotig mePLITOTEL, KAl OVK OldEV
oD vmdyel

John 12:35 6 mepumatd®v £v Tfi okotig ovk
oidev od Vmdyet.

1 John 2:14 6 Adyog toD Oe0D &v Dulv uével

John 5:38 tOV Adyov avtod ovk Eyete &v
VUtV uévovta,

1 John 2:17 6 8¢ mol®v 10 BéANuO T0D BeoD
UEVEL €IS TOV alDVAL.

John 8:35 0 VIOg pével eig TOV aldva.

1 John 3:5 apaptia ¢v avtd ovk E0TLv.

John 8:46 Tig £E€ Du®V EAEYYEL pe TEPL
duoptiag;

1 John 3:8 dute dpyfic O dLdforog GuapTaveL.

John 8:44 ¢xelvog dvBpwmokTdvog v dme

1 John 3:13 1) BovpdCete, ddehgot, el pLoel
Vubg 6 KOOUOG.

apxis,
John 15:18 Ei 6 kdopog Hudg pLoet,
YIVOOKETE OTL Eue TEDOTOV VUMV UEULONKEV.

1 John 3:14 oidauev &ti petofeprikapev €k
100 Bavdrtov eig v Twrv, OTL dyamduev
ToVg Adehpovg:

John 5:24 ¢ tOV AMdyov pov dkovwy ...
petofépnkev €k 1ol Bavdtov eig v Cwijv.

1 John 3:16 £kelvog VIEP NUAOV TRV Puyny
ovtod £0nkev:

John 10:15 v Ypuyrv pov tibnut vmep TV
TPORATWV.

1 John 3:22 0 édv alt®duev Aappdvouey ...
OTL ... T4 GpeoTd Evomiov avTtod moloduev.

John 8:29 ovk dgfikév pe povov, tL ¢yw 1o
GPE0TA AVTM TOLD TAVIOTE.

1 John 3:23 ot ¢otiv 1 évioh avtod, (va
... Gyamduev dAlilovg, kabwg Edwkev
EVTOMV Tulv.

John 13:34 évtoAv kowviiv didwpt ulv,
Tva dyomdrte dAAihovg” kobwe fydmnoa
Vg va

1 John 4:6 Muelg ¢k tol OBe0d dopev: 6
YWVOOoKwV TOV B0V drkovel Nudv, g ovk
gotLv €k 10D Beol ovK dkoVEL TUDV.

John 8:47 6 v ék 100 BeoD T4 Pripata ToD
0e0D dkovel: dult ToDTO VuETS OVK dkoVETE,
Ot ék 10D 0e0D ovk oté.

1 John 4:15 g £0v ouohoyrion 6t "Incodg
gotLv O viog 10l 0e0D, O Be0g v avTd pével
Kol avtdg v T Bed.

John 6:56 O ToWYWV pov TV odpka Kal
vy pov 10 aipo év £uol péver Kayw év
avTR.

1 John 4:16 £yVOKOUEV KOL TTETLOTEVKOUEY

John 6:69 TETLOTEVKAUEV KOL EYVWOKOAUEY

1 John 4:16 O pévav év tf dydmn v 1d Bed
UEVEL

John 15:10 édv 10g évtoldg pov Tmenfonte,
uevelte év tf dydamn pov,
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1 John 5:4 avtn éotiv 1 vikn 1) vikjoaoa 1ov | John 16:33 Oapoelte, ¢yw veviknka TOv
kdopov, N wiotig Nudv. tig 8¢ 0TV O VKOV | kKdopov.

TOV KOOV

1 John 5:9 1) paptvpio 100 Beod peilwv John 5:32 dAhog £0Tiv O poPTLEDV TTEPL
¢otiv, 811 atytn dotiv M| paptvpio Tod Oeod, | éuod, kai oida &tL dAndvg dotuv 1

1L pepaptvpnkev ept tod viod avtod. paptupia v naptupel Tepl £pnod.

1 John 5:20 &¢dwkev Nuiv dtdvolav (va John 17:3 attn 6¢ £otuv 1) alwviog Lo, Tva
YIVOOKWUEY TOV AANBLVOV: Kal outv év T@ | YIvwokwowv 68 TOV povov ainoivov Bedv
AANOWVD, év T@ VD adTtod ‘Incod XpLoTd. kal Ov dméotelhag “Inoodv XpLotdv.
ovTdC 0TIV 6 dANOLVOC BedC Kal Twn)

alwviog.

Smalley also draws attention particularly to parallels between 1 John and the Farewell Discourse of
John 13-17. Westcott suggests that this close relationship with the Fourth Gospel argues for common
authorship. Westcott says that both were written by the Apostle John.

Fewer scholars today defend a common authorship of the Gospel and Epistles. Marshall, however,
having surveyed the various arguments for disparate authorship concludes, "These considerations show
that there is little reason to attribute the outlook found in 1 John to an author of different outlook from
that of the main body of the Gospel. It is, therefore, possible that both works come from the same
author. In any case, however, the Gospel and Epistles stand so close together in terms of theological
outlook that they must at least have been written by authors who stood very close to each other... On
the whole it is improbable that the author of the Epistles also composed Revelation"

Smalley, on the other hand, writes, "The relationship between the writing of these letters and the
composition of the Fourth Gospel is complex. But it is not unreasonable to suppose that the inspiration
behind the tradition and distinctive theology of the Fourth Gospel came from John the apostle, the
beloved disciple, himself; that some followers of John published the final version of his Gospel at
Ephesus after his death (around A.D. 85); and that these Christians were not directly involved in the
production of 1, 2, and 3 John."

The Situation prompting this Letter

Westcott points out that 1 John is not really a letter: it lacks opening salutation and closing
subscription. He considers it to be more of a pastoral address.

John writes to a church disturbed by false teachers. By the time John writes they seem to have left the
church (2:19) but still have contacts with members causing them to question whether they could truly
regard themselves as Christians. John writes to provide "a careful statement of the apostolic
understanding of Christianity for the benefit of his friends so that they might see where it was distorted
by the seceders and confirm their own understanding of it and their place in the company of God's
people." (Marshall).

The false teachers were forerunners of those who developed the Gnostic sects of the second century,
though it would be anachronistic to call them Gnostics.

"It seems likely that the claims which John denies at the beginning of the Epistle represent those of the
false teachers. They were people who claimed to have fellowship with God and to be sinless (1:6, 8,
10). They said that they knew God (2:4). Very possibly they believed that God was light and said that
they lived in the light (2:9). What lies beyond any doubt is that they held unorthodox views about
Jesus. They did not believe that Jesus was the Christ or the Son of God (2:22; 5:1, 5); they denied that
Jesus had come in the flesh (4:2; cf. 2 Jn. 7)... They did not accept the validity of any commands given
by Jesus (2:4)... [though] there is no evidence that they lived in a conspicuously immoral manner."
(Marshall).

Marshall comments that a "view which no longer finds favour is that two or three different heresies
were being confronted by John." Nevertheless, this is the view held by Smalley who argues that the
church to which the letter was written there were Jews who had, with difficulty, accepted Jesus as
Messiah but who denied his deity and gave an exalted place to the Jewish law. Other Hellenistic
Christians had adopted proto-gnostic views and found it difficult to accept the full humanity of Jesus.
Both groups used elements from the Gospel of John to their own ends. The writer of the epistle treads
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a fine line between the two extremes in asserting the reality of the Incarnation, Jesus God come in the
flesh.

Marshall argues that, "there is considerable difference of opinion regarding the identity of John's
opponents. Links can be found with Paul's opponents at Corinth, with Cerinthus, and with Ignatius's
opponents. It seems most likely that the opponents were Christians who felt that they had moved
beyond the elementary stages of orthodox theology to a new position which called orthodox
affirmations into question. They were like men kicking away the ladder on which they had climbed to
the heights and leaving themselves without any visible means of support. Relying on their belief that
they were inspired by the Spirit and claiming a direct knowledge of God, they thought that they no
longer needed Jesus or his teaching. Under the influence of Docetism they argued against a real
incarnation of the Son of God in Jesus, and probably adopted a view like that of Cerinthus or Basilides,
that the Christ or Son of God inhabited Jesus only for a temporary period."

Emphases of this letter

(1 Faith is linked with orthodoxy — particularly a right view of Christ.
[1  Faith cannot be separated from love.

[1  Faith expresses itself in righteousness, obedience and sinlessness.

[J  Faith is linked with assurance.

Smalley writes, "The purpose of 1 John may therefore be summarized as primarily an appeal to the
faithful: to strengthen the faith and resolve of true believers in the Johannine community by
encouraging them to maintain the apostolic gospel. To this end the writer appeals to his readers to
adopt a proper estimate of the person of Jesus, and to act with Christian morality. As believers, that is
to say, John exhorts his readers to live in the light as children of God (the paramount and
complementary themes in the two main divisions of 1 John, 1:5-2:29 and 3:1-5:13). Belief and
behaviour, christology and ethics, are together a consistent concern of the writer; and his insistence on
the practice of Christian love and unity, as derived from the love of God (e.g. 1:3; 4:19), flows directly
from the evident stresses and divisions within the Johannine circle...

"A secondary intention behind the composition of 1 John may be regarded as a refutation and
correction of the inadequate views (both christological and ethical) which were being espoused by
other, heretically disposed members in the Johannine community, of a Jewish or non-Jewish
background. For such adherents, John’s balanced teaching about Christian belief and behaviour was
entirely appropriate, and provided its own appeal. It was no doubt aimed, in particular, at the
prevention of further error and secession, and thus at the preservation of unity in the church."

Marshall concludes, "Such teaching is clearly vital for the church and the world today. despite all the
differences between the first century and ours it may be urged that the fundamental similarities make it
possible to apply Johannine teaching to our situation without much difficulty. The church today needs
to learn the lessons that faith must rest on God's revelation of himself in his Son, Jesus Christ, that faith
and love cannot be separated from one another, that Christians are called to a life of perfect love, and
that they can enjoy assurance and certainty in their knowledge of God."

The Greek of 1 John

Westcott considers that the text of 1 John does not present many difficult problems, having been
"exposed to far fewer disturbing influences than ... the Gospels."

Of the three Epistles of John Marshall writes, "Their Greek is the easiest to read in the whole of the
New Testament. The total vocabulary of the New Testament is 5437 words; the number of different
words used in 1-3 John is merely 303, and the majority of these are common words. To read a text
with such a small vocabulary is a light undertaking. The general style and syntax of the Epistles is also
simple and straightforward, and there are not many tricky passages to retard the beginner. Students
who have not yet worked their way fully through an elementary Greek grammar can cut their teeth on
these Epistles, and will have the rewarding experience of finding that they can actually read the New
Testament itself without too much difficulty."

David Booth, Notes on Greek Text of Johannine Epistles Page 3



Referenced Works
Marshall, I Howard

The Epistles of John, The New International Commentary on the New

Testament, Eerdmans, Grand Rapids, 1978

Smalley, Stephen S
1984

Stott, John R.W.
Westcott, B.F

1, 2, 3 John, Word Biblical Commentary, Vol 51, Word Books, Dallas,

Epistles of John, Tyndale Commentary, IVF, London, 1964
The Epistles of St John, MacMillan & Co, Cambridge & London, 1886

1John 1:1-4

"This writing begins without any of the formal
features characteristic of a letter, such as are
found in 2 John and 3 John. Since the
conclusion also lacks any typical features of a
letter, we must conclude that the writing is not
so much a letter as a written sermon or
address." Marshall.

The first four verses form one long and
complex sentence. The delay in coming to the
main verb, 'we proclaim' places the emphasis
on the nature of the object which is proclaimed
rather than the activity of proclaiming it.
Smalley writes, "In our view, the key to
understanding these vv of the preface, and
indeed 1 John in its entirety, lies in the
suggestion that the believers in question were
in danger of succumbing to heterodox
tendencies; they were leaning in the direction
of a christology which was either too strong or
too weak in character."

There is some debate among commentators as
to whether John's subject in this verse is the
person, Jesus Christ, or whether it is the gospel
message. The reference to seeing and
touching suggests the former while
proclaiming suggests the latter. In fact the
echo of John 1:1 points us to the fact that we
do not need to choose between the two. John
is speaking of Revelation which has been
made concrete in, and which now has its focus
in, the person of Jesus Christ. "Our writer here
wants to emphasise that the Christian message
is identical with Jesus; it took personal form in
a person who could be heard, seen, and even

touched." Marshall.
Smalley writes, "In a typically Johannine

manner, the writer speaks of the Christian
revelation as a unique conjunction of the
timeless and the historical."

apyn, ng f beginning
dknkoéauev  Verb, perf act indic, 1 pl dkovw

Verse 1

O v e dpyfic, O dknkdapev, O
gwpdrapev tolg dpbaipols Nudv, O
¢0eaodueba kol al yetpeg NudV
gYmidgnoav, mept tod Mdyov tiig Cwfig -

"It embraces the whole divine preparation for
the Advent provided by the teaching of the
Lawgiver and Prophets (comp. Heb 1:1)
fulfilled at last by Christ." Westcott.

6pow see, observe
Beoopor  see, look at, observe "Generally

There are close parallels with the beginning of
John's Gospel, cf. John 1:1,9,14. Marshall
comments, "If the readers were familiar with
the Gospel of John and with the book of
Genesis, it is highly likely that they would
recognise the echo of John 1:1, which in its
turn echoes Genesis 1:1. If so, they would
equate 'that which was from the beginning'
with the 'Word' which was with God from the
beginning."

the first two verbs (heard, seen) expresses the
fact, and the second two (beheld,

handled) the definitive investigation by the
observer." Westcott.

xevp, xewpog f hand
Yniagow touch, feel

Westcott thinks that this refers particularly to
the resurrection appearances (cf. Lk 24:39).
Hence there is both "succession of time in the
sequence of the clauses" and also "a climax of
personal experience."
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Smalley writes, "The use of the first person
plural ('we') in the verbs which appear in the
middle four clauses of this verse may indicate
the presence of eyewitnesses (cf. Stott, 61-63;
Marshall, 106-107). Equally, here and in the
preface generally, 'we' may be interpreted to
mean the Church in solidarity with
eyewitnesses (so Dodd, 9—-16). Without
excluding the possibility that eyewitnesses
were associated with John’s testimony, and
were thus able to support it, the writer is more
likely to be taking the 'mantle of orthodoxy'
(Houlden, 53), and speaking for all those,
including members of the Johannine
community, who were champions of the
apostolic gospel. Against the heretics in his
community who were espousing false or
inadequate views of the person of Jesus (he
was not fully God, or he was not really a
human being...), John is recalling his readers
to the fundamentals of the Christian faith (in
terms of christology, Jesus is both divine and
human), and identifying himself with those
who believe as he does (‘we have really
witnessed the historical origins of the apostolic
message of life in Christ'). Cf. John 21:24."

g¢pavepwbdn  Verb, aor pass indic, 3 s
@ovepow make known, reveal

Corresponding to 'The Word became flesh' of
John 1.

"The word [pavepow] is used of the
revelation of the Lord at His first coming
(3:5,8; John 1:31; cf. 4:9; John 7:4; 1 Peter
1:20; 1 Tim 3:16; Heb 9:26); of His revelation
after the Resurrection (John 21:14,1; Mark
16:12,14); and of the future revelation (2:28;
cf. 1 Peter 5:4; Col 3:4). In all these ways the
Word Incarnate and glorified is made known
as 'the Life'." Westcott.

poptupew bear witness, testify, affirm

Cf. John 21:24

dmoyyehw announce, proclaim

"The three verbs give in due sequence the
ideas of personal experience, responsible
affirmation, authoritative announcement,
which are combined in the apostolic message."
Westcott. Smalley goes further in writing that
the verbs, "express in order the three ideas of
experience, attestation and evangelism which
form part of any genuine and lasting response
to the gospel."

Com, ng f life

"Hence the word of life is the whole message
from God to man, which tells of life, or,
perhaps, out of which life springs, which
beginning to be spoken by the prophets, was at
last fully proclaimed by one who was His Son
(Heb 1:1,2)." Westcott. The message is not
just about Jesus, it is Jesus. Marshall writes,
"The 'Word of life' can mean the message
which conveys this life to men or which tells
them about it (Acts 5:20; Phil 2:16). The
phrase would then be a description of the
Christian message preached by the writer and
his colleagues. But if we glance back at John
1:4 we find that 'in him [sc. the Word] was
life," and in John 11:25; 14:6 Jesus says that he
is life. Here, therefore, Jesus himself may be
meant as the Word who is the source and
substance of eternal life. Probably the phrase
is again deliberately ambiguous, although the
writer is perhaps thinking more of the
Christian message."

alwviog, ov eternal, everlasting
ootig, NTig, 6 Tv. who, which

Cf. Jn 1:2.

Verse 3

0 twpdrapev kol dknkdouev
dmayyéhhopev kal vulv, Tva kal Duelg
kowvaviov Emte uede nudv. kal 1
kowvovio 8¢ 1) Nuetépa petd ol ToTPog
kai petd tod viod avtod ‘Incod Xpiotod.

kowvovia, og f fellowship, sharing in,
participation

Verse 2

kal 1 Con épavepwdn, kol wpdkouev kol
popTUEoduey Kot drayyéhhouev ulv v
Loy v atoviov ftig {v Teodg TOV
motépa kal épavepwin Nuiv -

this verse parenthetical (so UBS punctuation,
Westcott, Marshall, Smalley etc.), verse 3
taking up the themes of verse 1.

Smalley writes, " 'Fellowship' (koLvwvia) is a
richly significant theological term. The Gr.
word literally means 'joint ownership,' or
'partnership.' In the NT this 'mutual sharing'
may refer to participation in either material
goods, as when Christians in Macedonia and
Achaia 'raised a common fund' (koLvawviov
TLvd Toujoaobal) for the poor among the
saints in Jerusalem (Rom 15:26); or in spiritual
benefits, as when Paul speaks of 'sharing'
(being ovyKOLVWVOC) in the blessings of the
gospel (1 Cor 9:23), or enjoying — in the words
of 'the Grace' — the 'fellowship of the Spirit' (2
Cor 13:14; cf. also Rom 15:27)." On the
meaning of this term, see also, Peter J.
Leithart, Against Christianity, pp 25-27.
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Life is manifested in fellowship: the life of iI
God in the fellowship of the Trinity, the life o
the people of God in their fellowship with each|
other (cf. Acts 2:42) and with God himself.

This fellowship is shared life. Smalley
comments, "The particular 'sharing' of
Christians, who relate to each other as

branches to the true Vine (John 15:1-6),
derives from a common faith in Jesus: 'we are
in him who is true, even in his Son Jesus

Christ' (1 John 5:20). Christian fellowship is
not the sentimental and superficial attachment
of a random collection of individuals, but the
profoundly mutual relationship of those who
remain 'in Christ,' and therefore belong to each
other (cf. 3:23-24)." Cf. Jn. 17:21.

TUETEPOG, O, OV Oour

Verse 4
kai tadto yodgopev Nuelg Tva 1 xopd
HUOV 7| TETANOOuUEVN.

tadto probably refers to the letter as a whole.
yoagpw write

"The plural (ypa@opev) which belongs to the
form of the apostolic message stands in
contrast with the personal address (Ypagw)
which immediately follows in 2:1." Westcott.

Instead of Nuetg (read by X A" B, et al.), some
MSS (including A° C K)have vuiv. This
variation may be discounted, since it probably
represents a subsequent desire on the part of a
scribe to supply a missing personal object for
the verb ypdgopev. As it stands, however, the
phrase T0.0t0 ypd@ouev Nuets is deliberately
emphatic.

xapo, ag f joy, gladness, cause of joy

"Some witnesses (AC? V9 K, et al.) read ¥ pdv
(‘your [joy]") instead of fu®v (‘our [joy]"),
which is the version of B XU, et al. The
variant (D u@v) is well-attested, and versions
of this variation occur in other texts of 1 John
(cf. 2:25). The reading 1) 00 Vudv (‘your
joy') may also have been influenced by the Gr.
of John 15:11 and 16:24. The words u®v and
Vu®V are written almost identically in the
original, and it is easy to see how the
confusion may have arisen. Both readings
make sense in the context ... but the writer’s
indentification with his readers in terms of
'fellowship' suggests that a mutual 'joy' (1]
Y00 NU®V, 'our joy') is in view at this point
also." Smalley.

I Verb, pres subj, 3s &iput
menAnpwuévny  Verb, perf pass pte, f nom s
sinpow fill, make full

Cf. John 15:11. Marshall writes, "He has the
heart of a pastor which cannot be completely
happy so long as some of those for whom he
feels responsible are not experiencing the full
blessing of the gospel."

Smalley adds, "An eschatological dimension
may also belong to the desire for 'complete' joy
mentioned in this... 'Fullness of joy' is a
familiar idea in the Johannine literature (cf.
John 3:29; 4:36; 15:11; 16:24; 17:13; see also
2 John 12), where it is regularly associated
with the notion of fellowship with God or with
other believers. And since 'perfect' fellowship
is impossible outside heaven (as perhaps the
'resolved' perfect passive TETANOWUEV,
literally, 'completed,' indicates; cf. John
16:24), the thought in this verse probably looks
beyond this life to the 'eternal life' (v 2) of
heaven, when 'consummated fellowship will
bring completed joy' (Stott, 66). In this case
John’s preface has, in four verses, brought us
from eternity (v 1) to eternity (v 4)."

Postscript

These verses present us with a Biblical model
of spirituality which contrasts both with
mysticism and rationalism — it is rooted in the
historical reality of God's self-disclosure in
Jesus Christ.

Marshall comments, "John's prologue
highlights two dangers which still confront the
church. The one is the assumption that
Christian fellowship is possible other than on
the basis of common belief in Christ... The
other danger is the assumption that it is
possible to have a true relationship with God
while rejecting Jesus Christ as the way, the
truth, and the life."

1 John 1:5-10

Verse 5

Kal éotiv atitn 1 dyyehia fiv dknkoauev
amte avtod koi dvayyéhhouev vulv, 611 O
0e0g g £0TLV KAl okoTio v adTd 0K
gotLv ovdepia.

ayyeha, ag f message, news

This word occurs elsewhere in the NT only at
3:11. The uncommon noun has led to a few
MSS reading £mayyehic, which is clearly
secondary.

dknkoapev  Verb, perf act indic, 1 pl dkovw

dknkoapev dmre avtod underlines the reality
of the Incarnation. Jesus has revealed the
character of God.

avayyehhw tell, report, proclaim, preach
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Means to bring a message to someone, cf. 1
Peter 1:12. The verb here echoes the earlier
use of dmayyéhhopev in vv. 2 and 3.

Qws, pwtog n light

Compare 'God is spirit' John 4:24, and 'God is
love' 4:8,16. God is light in himself and his
self-revelation in Christ is light to humankind
or to the world, cf. John 1:4f.,9, 8:12; 9:5, see
also Matt 5:14.

Smalley writes, "In the OT 'light' is used in an
intellectual sense to symbolize truth (where
'darkness' is error), and in a moral sense to
represent righteousness (where 'darkness' is
evil). So, for example, Ps 119:130; Isa 5:20;
Mic 7:8b; see also Ps 27:1. (In the NT cf. Rom
13:11-14; 2 Pet 1:19.) ... See further the
association between Jesus and light in the
Fourth Gospel (he is the carrier of divine
illumination), and the contrast between 'light’
(symbolizing life) and 'darkness' which
characterizes its teaching (John 1:4; 8:12; 9:5;
12:35-36 and 11:9-10; in the last text a moral
element emerges, while in the other passages
the stress is on light as the revelation of truth).
"The declaration, 'God is light' (6 0gdg @dg
£0TLV), is a penetrating description of the
being and nature of God: it means that he is
absolute in his glory (the physical connotation
of light), in his truth (the intellectual) and in
his holiness (the moral)."

okotwa, ag f darkness
ovdeLg, ovdepLa, ovdev  no one, nothing

Kal okoTia év avT® ovk E0TLv oVdepia
"Living in darkness is incompatible with
fellowship with God." Marshall.

Marshall thinks that this now becomes the
foundation for John's response to slogans used
by the false teachers:

1. We have fellowship with him, v. 6.

2. We are without sin, v. 8.

3. We have not sinned, v. 10.

"In each case, the writer's reply is to compare
the statement with the actual way of life of
persons who made it and hence to show that
the claims were false. Then he goes on to
indicate in each case how people who wished
to have fellowship with God could really have
it."

Verse 6

E0v glmwpev 0L kowvwviay Exouev pete
avtod kal v Td oKkOTEL TEPLTOTMDUEVY,
Pevdopeba kot oV woroDuev v dhiBetov:

elmopev  Verb, aor act subj, 1 pl Aeyw

|J0hn unites himself with those he addresses.

Kowvmvia, og f see v.3.

mepLtatew walk, live

"The compatibility of indifference to moral
action with the possession of true faith has
been maintained by enthusiasts in all times of
religious excitement." Westcott.

'Walking', used of the general pattern of life
and conduct, is common in Paul and John.

Pevdopar lie, speak untruth
ainOewa, ag f truth, reality

"Truth is not only in thought and word, but
also in action." Westcott. Smalley similarly
writes, "There is a strong emphasis in 1 John
on 'lying,' as the opposite of 'doing the truth'
(cf. 2:4; 4:20)."

Verse 7

g0V 8¢ v TQ POTL TEPLTATOUEV OG AVTOG
£0TLV €V TQ QOTL, KOWVWOVIOY EXOUEV UET®
MoV kal 1O alpo Inood Tod viod
avtod kabapilel Mudg dmo mdong
apapTiag.

"The present tense of the verb, mepLmaT®uev
(literally, 'we are walking'), denotes a
continuous attitude of mind (for the verb and
its use here cf. the comment on 'living in
darkness,' v 6). 'Living in the light' thus
implies a 'conscious and sustained endeavour
to live a life in conformity with the revelation
of God.' (Brooke, 15)." Smalley.

AAMNAwv, oLg, ovg reciprocal pronoun one
another

Some MSS, including A*, read pete a010D
rather than pete MM AWY.

Smalley comments, "Perhaps the secessionists
had claimed to have a relationship with God
while at the same time neglecting to love their
fellow-Christians."

aipa, otog f blood
koBaplLw cleanse, make clean, purify
apoptia, ag £ sin

""Walking in the light' brings two main results
in regard to our relation to men and to God.
We realise fellowship with one another, and in
the vision of God's holiness we become
conscious of our own sin. That fellowship is
the pledge of a divine fellowship: that
consciousness calls out the application of the
virtue of Christ's life given for us and to us."
Westcott.

Smalley comments, "The term otpa ('blood') is
a symbol for the crucifixion of Christ, and its
background is to be located in Jewish
sacrifice... above all against the specific
background of the cultic observances on the
Day of Atonement (Lev 16; but cf. also the
Passover story and ritual, Exod 12)."
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Verse 8

g0 elmopev 6t Gpoptiov ovk Exouev,
£0VTOVG TAAVOUEV Kol 1) dA1BeLa 0vK
g0TLV v Nuiv.

John's opponents probably claimed that they
did not need cleansing from sin since they
were sinless.

¢ovtog, €avtn, tavtov  him/herself, itself
mihovow lead astray, mislead, deceive

To walk in the light is not the same as being
sinless.

Verse 9

£0v Opoloyduev Tig Auoptiog Hudv,
mLoTdg £0TLV Kal dtkaog Tva dgfi Nuiv 105
Guaptiag kal kabapion Muis dmd mdong
adikiog.

As in verse 7, John now presents the balancing
remedy to the condition he has just outlined.

opoloyew confess, declare

Though having the form of a conditional
statement, the force is that of a command (so
Marshall, Smalley).

"Revelation is directed in the first instance to
making clear the position of man towards God.
Such an office St Paul assigns to the Law
particularly. And generally all the
communications of God to men presuppose
that the normal relations between earth and
heaven have been interrupted. To deny this is
not only to question God's truth in one
particular point, but to question it altogether;
to say not only 'He lieth' in the specific
declaration, but 'He is a liar' in His whole
dealing with mankind. Comp 5:10." Westcott.
Smalley similarly writes, "The claim to be
without sin suggests falsehood on God’s part;
it 'makes him out to be a liar.' The universality
of human sin is a common biblical doctrine
(cf. Ps 14:3; Isa 53:6; John 2:24-25; Rom
3:22-24); and so also is the theme of the
mercy of God, who forgives the sinner (Jer
31:34; Eph 4:32...). Thus, to deny the fact of
sin in one’s own life is to deny the holy and
forgiving nature of God; it is to impute
falsehood to him, and to challenge his own
verdict on man’s guilt as a sinner (see John
16:8-9; Rom 8:1f...)."

moTog, M, ov faithful, trustworthy

We can be certain of God's response — he is
not fickle and unpredictable. He will be
faithful to his promises to forgive, e.g. Mic
7:18-20.

The phrase kal 6 Mdyog avtod ovk oty év
Nuiv may be deliberately ambiguous, alluding
(cf. 1:1) to The AdYyoG.

olkaLog, o, ov righteous, just

Cf. Rom 3:26.

agfi Verb, aor act subj, 3 s dgunut

cancel, forgive
kaBaplon Verb, aor act subj, 3 s kKaOapLLw
adukia, og f wrongdoing, evil, sin

1 John 2:1-6

Verse 1

"The blessing connected with the confession
of sins is twofold. It includes (i) the remission
of sins, the remission of the consequences
which they entail, and (ii) the cleansing of the
sinner from the moral imperfection which
separates him from God: 1 Cor 6:9; Luke
13:27." Westcott.

Tekvia pov, tadto ypdew Hulv (va pn
apdpnte. kal £4v Tig Gudoty,
ToPdKANTOV EYOUEV TPOS TOV TOTEQA,
"Inoodv XpLotov dikatov:

tekviov, ov n little child, child

A tender form of address.

Verse 10

g0V elmwpev OTL 0y NUCOTIKANEY,
Yevotny moroduev avtov kal 6 Adyog
avtod ok €otiy v Nulv.

Nuoptikouev  Verb, perf act indic, 1 pl
Guaptave  sin, commit sin
Yevotng, ov m liar

yoapw write
Gudptnte  Verb, aor act subj, 2 pl
GUOOTAV
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Smalley writes, "John’s teaching in the
preceding vv (1:6-10), with its emphasis on
purification and forgiveness, may have been
interpreted as an encouragement to be sinful:
both by the secessionists, who regarded sin as
unimportant anyway (cf. vv 8, 10), and even
by some orthodox members of the Johannine
community (cf. Rom 6:1). So the writer seizes
this chance to call upon all his followers to
repudiate sin entirely. John is not suggesting
by this the possibility of a completely sinless
existence; rather, he is pleading for a
renunciation of the disposition toward
sinfulness which issues in specific acts of
wrongdoing. The use of the aorist subjunctive,
{vo un Gudente, 'in order that you may not
sin,' supports this interpretation, since it refers
to 'definite acts of sin rather than the habitual
state' (Brooke, 23). In other words, John
wishes his readers to recognize the fact and
seriousness of sin, and also to 'walk in the
light' by living, so far as is possible,
blamelessly."

mapokAntog, ov m Helper, Intercessor

Cf. John 14:16,26; 15:26; 16:7.

One aspect of the Advocate's office was
foreshadowed by the entrance of the High
Priest into the Holy of Holies on the Day of
Atonement (Heb 9:11f.,24; 7:25).

On the intercession of Christ cf. Isa 53:12;
Matt 10:32; Lk 22:32; 23:34; Jn 17:11; Rom
8:34. Marshall writes, "We have nothing that
we can plead before God to gain forgiveness
for our sins, but Jesus acts as our advocate and
enters his plea for us."

OlkaLog focusses on Christ's perfect humanity
which gives efficacy to his advocacy. Cf. 1
Peter 3:18.

Verse 2

Kol o0tog thaopdg 0TIV Tepl TV
ApaPTLOV Hu@V, 0V TEPL TOV NUETEPWV 8¢
udvov dAAd kai mept Ohov tod kdopov.

John now describes the basis for his advocacy. I

thoopog, ov m means by which sins are
forgiven

Smalley comments, "The term tha.opdg occurs
in the NT only here and at 4:10; although
cognate words are used elsewhere:
iLdokeoBal 'to propitiate' or 'to forgive' (cf.
Luke 18:13; Heb 2:17); ihaotijpLov
'propitiation' or 'expiation' (Rom 3:25; Heb
9:5); and TAewg, 'propitious' or 'forgiving'
(Matt 16:22; Heb 8:12). Exact translation in
the case of each of these terms is difficult
because of the theological and attendant
semantic problems involved."

The term, however, is used in the OT in
connection with sacrifices, hence the NIV
'atoning sacrifice'. Smalley writes, "The
setting of this language is sacrificial; and to
that extent the appearance of LA0.OpOG in this v
recapitulates and expands the reference to the
'blood' (aipa) of Jesus, which purifies us from

every sin, referred to in 1:7b."
On the meaning, see particularly the two

chapters on 'Propitiation’ (chs 5 & 6) in Leon
Morris's The Apostolic Preaching of the Cross.

apaptia, ag £ sin

NUETEPOC, O, OV our

povov adv only, alone

o6\og, m, ov whole, all, complete, entire

The focus here is not on universal atonement

but on the largeness of God's saving purpose.
Cf. Jn 3:16-17; 4:42.

Verse 3

Kai év To0tw yivwokopev 0Tt yvwKouey
avTdv, £0v TOG EvIoAdg avTol TnEMEV.

The phrase 'in this' is characteristic of 1 John,
cf. 2:5;3:24; 4:13; 5:2; 3:16; 3:19; 4:2.

ywwokopev Here is a test which
distinguishes true knowledge of Christ from
empty words. Here is how we can be sure of
knowing him.

¢yvwkouev  Verb, perf act indic, 1 pl
YIVOOKW®

Note the perfect = 'we have come to know him'
"Knowledge of a person involves sympathy
(3:1); and in this particular case involves
striving after conformity with Him who is
known." Westcott.

" 'Knowledge' of God in the biblical sense is
not intellectual and speculative, but
experimental and dynamic." Smalley.
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John presents an answer to the gnostic
tendencies of the false teachers. Smalley
writes, "Apparently the majority of the
secessionists had been attracted by
gnosticizing tendencies in some form (see on
1:6). The background to this group, like that of
Gnosticism itself, may have been either Greek
or Jewish (cf. Col 2:8, 16). But the
predominant character of Christians who
would have been drawn to such speculative
religious thinking in first century Asia Minor
is likely to have been Hellenistic, and therefore
(in this case) docetic. The error of these people
was twofold. Theologically they were pursuing
intellectual 'knowledge' for its own sake; and
ethically they regarded sin as unimportant.
(Gnosticism in any form is seldom concerned
with moral behavior; redemption for the
gnostic involves a release from ignorance, not
sin.) In both respects, the theological and the
ethical, John’s teaching provides an orthodox
counter."

évtoAn, ng f command, order, instruction
meew  keep, observe, maintain

The present tense suggests habitual obedience.
Obedience is not the condition of knowing
God but is rather characteristic of the
knowledge of God. Cf. 2 John 4-6.

Verse 4

6 Mywv 811 "Eyvoka avtdy, Kol Tdg
gvtohdg avtod un oedv, Pevotng éotiv,
kal év TovTw 1 dAjbela ok EoTLv:

This is the first of three claims John examines,
cf. vv. 6, 9. Each claim is linked with a test.
On this verse, cf. John 17:3 and Matt 7:21.

gyvwka Verb, perfactind, 1 s yivookw
Pevotng, ov m see 1:10
dindea, og £ truth, reality

"The truth is said to be in a man as an active
principle within him regulating his thoughts
and judgements (1:8; John 8:44; comp John
8:32); and again a man is said to be in the
truth, as a sphere in which he moves (2 John 4;
3 John 3,4; John 8:44; comp John 17:17)."
Westcott.

Verse S

dg &+ dv Ef avTod TOV Adyov, AANBdS év
10Ut 1N dydmn 100 Beod Tetedeiwtar. v
TOVTQ YLWVWOKOUEV &TL £V aUT) Eopuev:

"The phrase, which occurs in the Epistle first
here and henceforth throughout it, is
ambiguous and may mean, according as the
genitive is taken subj. or obj., either (i) the
love which God shews [the undoubted
meaning in 4:9], or (ii) the love of which God
is the object [the probable meaning in 2:15 and
5:3]. It may also mean more generally (iii) the
love which is characteristic of God whether it
is shewn by God of by man through His help.
Generally the genitive after dyosty in the NT
is subj., and defines those who feel or shew
love...

"It appears therefore most probable that the
fundamental idea of 'the love of God' in St
John is 'the love which God has made known,
and which answers to his nature'. This love
communicated to man is effective in him
towards the brethren and towards God
Himself. But however it may be manifested
the essential conception that it is a love divine
in its origin and character is not lost. Comp.
John 15:9f." Westcott.

Marshall argues that in the context of
obedience the primary thought is love for God.
Love for God finds its proper end in glad
obedience.

Smalley thinks that a sharp distinction should
not be drawn between the objective and
subjective senses. He writes, " 'Love' in John
defines the nature and activity of God (4:8-9;
cf. John 3:16), describes the way in which men
turn to him (4:16; cf. John 14:21), and — being
grounded in God’s own love — should
determine the (loving) relationship of believers
to each other (4:21; cf. John 13:34). The verb
tehewdw (literally, 'to perfect') here (1) dydm
10D BeoD teTeelwTOL, 'God’s love has really
reached fulfillment') may have been selected
by John deliberately, to balance speculative
gnostic claims to 'perfection’ with a reference
to Christian certainties. The perfect passive
tetehelwtal (‘has reached fulfillment') has the
force of a present tense: in other words, the
process of fulfillment has already begun. For
the use of TeAeLdw in John, to mean (ongoing)
fulfillment rather than (static) termination, see
4:12, 17-18 (note the adjective TéAeL0G,
'complete,' in 4:18; also John 4:34; 5:36; 17:4;
23 (19:30). Cf. further Matt 5:48 (using
TéNELOG)."

dAnbwg adv truly, in truth

teteheiwtal  Verb, perf pass indic, 3 s
tehew complete, finish, fulfill
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Verse 6

O Mywv év adTd pévery dpeihel kabwg
£kelvog TEPLEmATNOoEY Kol avTdg [oVTmg]
TTEQLITATELV.

"The sign of union with God is found in the
imitation of Christ." Westcott.

peve  remain, stay, abide

Cf. John 15:4ff. The verb "presupposes an
intimate and committed relationship with him
[God], through Jesus, which is both permanent
and continuous." Smalley.

opethw  owe, ought, must, be obligated
€keLvog, 1, o demonstrative adj. that (one)

|'even as he', i.e. Christ.

mepuatew walk, walk about, live

[ct. 1:6.

ovtwg thus, in this way

Some MSS (including C) include oVTwC.
Because of its resemblance to a0TOg the word
may have been dropped (as by A B Vg, et al);
but the probability is that it was introduced
later, perhaps to balance koBwc.

"The pattern of Christ, as set before us in the
New Testament, is in every case a pattern of
humiliation, suffering, sacrifice. Comp Matt
11:29; John 13:15; Rom 15:2f.; Eph 5:1ff;
Phil 2:5ff.; 1 Pet 2:21; Heb 12:2." Westcott.
Marshall comments, "John can assume that his
readers were familiar with the picture of one
who 'went about doing good' (Acts 10:38),
although he gives no concrete description of
the life of Jesus in his Epistle."

1 John 2:7-11

Verse 7

Avyamnrtot, ovk EVIOA|V kalviiv Yyodgpw
Vulv, dMhe évtolyv maoudv v elyete dme
apyfic: 1 évioln 1 wokard oty 6 Aoyog
Ov fkovoare.

dyamnrog, 1, ov beloved

Some MSS, followed by TR, read ddehgoi
rather than dyostntol. Smalley comments,
"The address dryomntol arises naturally from
the context here; and it is characteristic of
John’s style (he uses ddehgol only at 3:13)."
He adds, "The fact that Paul also uses this
expression (cf. Rom 12:19; 2 Cor 7:1)
indicates that it was apparently a common
form of homiletical address in early
Christianity."

gvtoAn, ng f see v3
KOLVOS, T, OV New

Cf. Jn 13:34. The commandment to love.

yoagpw write

malalog, o, ov old, former

elxete Verb, imperf act indic, 2 pl €xw
apym, ng f seel:1

Westcott thinks that 'old' here means a
commandment that these believers have heard
from the beginning — from their first hearing of
the gospel. He sums up the contrast with the
following verse thus: "The commandment,
which is the rule of the Christian Life, is as old
as the first message of the Gospel and yet as
new as the latest realisation of its power. It
lies included in what we first hear, and is
illuminated by the growing experience of life."
However, it may be better to understand it of a
command of God which has been there from
the beginning of his revelation but which is
now revealed in a new way in Christ. The
thought is then similar to that in the opening
verses of the letter.

After icovoate a number of MSS add 4t
apyfic, clearly in imitation of the phrase earlier
in the verse.

Verse 8

TAALY EVIOMY Kawviv ypdew Dulv, 6
£0TLv dAnBeg &v adT® kal &v ulv, 6T 1
okotio mapdyeTal Kal O edg 1O AANOLVOV
1oN @atvet.

oAy again, once more
dAnong, ec true, truthful, genuine

6 dotuv AAnOeg — 'this is realised'. That
commandment has been realised or made
concrete in the life of Christ himself and is
being realized in the life of the Christians to
whom John wrote. Marshall comments, "It
remains new in that it remains true and is
continually being realised and actualised in the
life of Jesus and his followers in the new age."

Some few MSS read év Nuiv in place of év
Vulv.

okotio, ag f darkness

mopoyw pass by, pass on; pass. (and
sometimes active) pass away, disappear

Qws, ewtog n light

aiknOwvog, m, ov real, genuine, true

161 adv now, already

@owvew  shine, give light
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Cf. Jn 1:5,9; 8:12; 12:35-36. "Before the
Incarnation 'the Word,' 'the true Light' was
ever 'coming into the world." Now by the
mission of the Holy Spirit, sent in His name,
He was shining with a steady beam. The
darkness had not eclipsed it. In the Christian
Society, seen in the midst of the world, there
was an evident manifestation of the light
defining the lines of Christian conduct."”
Westcott.

Marshall comments, "The newness of the
commandment lies in the fact that it is being
fulfilled in a way that had not happened
previously. To put it differently, the darknes
of the old age, in which men did not love in
this sort of way, is disappearing, and the light
of the new age, in which Christian love is
shown, is already shining." This is TO
AAnOLvOV — the real thing.

Verse 9

6 Mywv &v 10 @oTi givar kol TOV AdeApoOv
avtod uodv év tf okotig £otiv Ewg dpTL.

Westcott says, "It is at first sight doubtful
whether the occasion of stumbling is that
which may be in the way of others or in the
way of the believer himself. A man may cause
others to fall through want of love or he may
by the same defect create difficulties in his
own path." Westcott suggests that the
ambiguity is deliberate and that both senses
may be included. Smalley also thinks that
both meaning may be encompassed in John's
words.

Marshall thinks the sense is that nothing will
make him (the one loving his brother) to
stumble. "The person who loves his brother is
not going to succumb to temptation because he
has his principles right and will not be
deflected from them by the attractions of a
self-centred existence; he recognises
temptation for what it is and says 'No' to it."
Thus the last phrase is parallel to remaining in
the light — he sees clearly where he is going,
cf. John 11:9.

Smalley comments, "The believer who 'exists
(elvau, 'to be,' constantly) in the light' shares
the life of God in Christ; he must also meet the
daily challenge, as well as the opportunity, to
develop in Christian character and (loving)
conduct (cf. v 10; also John 11:9-10, and the
description of the believer as 'the light of the
world' in Matt 5:14; note further Eph 5:8; Phil
2:15)."

Verse 11

4 \ ~ \ b \ 9 A 3 ~

0 0¢ PLo®V TOV AdeEAPOV aUToD €V T
oKoTiQ é0Tiv Kal év Tff okotig mepLTaTet,
Kal ovk oidev od Vmdyet, Ot 1) okotia
ETVQEAWOEV TOVG OPOAALOVS avTOD.
mepuatew walk, walk about, live

| "Lack of love implies lack of God." Smalley. I
oida know, understand

ploew  hate, despise, be indifferent to

The sense here is 'fails to love'. John leaves no
room for middle ground.

adehpov = fellow Christian — "those who are
united together in Christ to God as their Father
(Jn 20:17; 21:23)." Westcott.

| Such a person has lost his way. I

mo?d interrogative adverb where
VITay®w  go

¢wg conj until, while
dptL now, at the present

Verse 10

"On the other hand that which was true of
Christ (John 8:12; 13:3) is true also of the
believer (comp. John 14:4,5). He knows what
is the end of life." Westcott.

O dyomdv 1OV 4dehdv adTod v 1) YTl
UEVeEL, kal okdvdalov év avtd ovk EoTLv:

dyamaw love, show love for
peve  remain, stay, abide

Not a momentary state but a general and
continuing mode of life.

okavoarov, ov n that which causes sin/
offence, obstacle

Tvprow blind, make blind
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Notes on the Greek New Testament 1 John 2:12-3:10

1John 2:12-17

Verses 12-17

Some argue that these verses form an isolated
section. Smalley, however, writes, "The
passage 2:12—17 is thus closely connected with
the thought of 2:1-11 by means of the repeated
formula ypd@w Outv. Furthermore, in vv 12—
14, terms and ideas are used which also serve
to link this passage with the earlier part of 1
John (for v 12 see 1:9 as well as 2:1; for v 13
see 1:1 and 2:3; for v 13c see 2:3; for v 14a, b
see 1:1 and 2:3; for v 14c see 1:8, 10).

"Apart from the literary links between 2:12—17
and the preceding sections of this document,
there exists a unity in terms of general
theological content. Thus the statements in vv
12—14, describing the spiritual condition of
John’s readers, recapitulate the teaching
already given. (They also introduce new ideas
which will be developed later in 1 John; note
the thought of 'conquest' in vv 13—14, and cf.
4:4; 5:4-5.) But in addition these vv, with their
carefully structured and emphatic form, show
that what is true of the orthodox Christian was
not true of the false claimants around John’s
church. The heterodox thought that they were
in the light, whereas in fact they were existing
in darkness (v 11). By contrast, it could be said
of the genuine believers in the Johannine
community that they truly shared God’s
forgiveness, knew God personally, and were
victorious over evil."

011 could mean 'because' (so Westcott and
Bultmann) or 'that' — a declaritive sense (so
Schnackenburg). Smalley writes, "These two
senses of OtL, the causal and the declarative,
are therefore both relevant to the context of
2:12—14. Furthermore, they are not mutually
exclusive; and &1L may indeed have been used
by John here (once again) with a consciously
double meaning. He is writing to remind his
readers about the nature of their Christian
heritage (declarative). But, more than this, he
is exhorting them to live responsibly in the
light; and he is able to do so because certain
facts are true in their experience (causal). If a
choice between the two meanings of i has to
be made, we incline to the causal ('because'),
since the declarative by itself ('that") seems
altogether too 'obvious' at this point in 1 John.
But almost certainly both meanings are
present, with perhaps an emphasis on the
causal interpretation."

dgéwvtol  Verb, perf pass indic, 3 pl
dgunut - cancel, forgive

Cf. 1:9.

duaptia, og £ sin
Ovoud, T0Og n name

Verse 12

Todow vulv, tekvia, 1L dgéwvtol Dutv al
apoaptiar dud T dvoua avtod.

Yoogpw see v.7
TEKVLOV, OV n see V.l

The parallel with 2:1 (cf. 2:7) suggests that
here John is addressing all of his readers rather
than a particular class.

Smalley writes, "From a biblical standpoint
forgiveness of sin is not only (and, indeed, not
primarily) dependent on man’s confession.
God’s grace is fundamental to the covenant
relationship between God and man. In NT
terms forgiveness is explicitly related to the
'‘name’ of Jesus, through whom God’s salvific
work has become actualized (Matt 1:21; Acts
4:12; 10:43; cf. Titus 2:14)."

The 'name' of Jesus sums up all that is known
of him, all of his authority and power. Cf.
Matt 10:22; 24:9; Jn 15:21; Rev 2:3; Acts
4:30; 10:43; 1 Cor 1:10; 1 Jn 3:23; 5:13; In
20:31.
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Verse 13

yPdow Vulv, Tatépeg, GTL Eyvokate TOV
e dpyfic. yodew vulv, veaviokot, OtL
VEVLKTIKOTE TOV TTOVNPOV.

Of the titles, 'children ... fathers ... young men'
Smalley writes, "The variety of possible
interpretations we have surveyed, combined
with the literary character of this passage,
indicates that we should perhaps avoid making
exclusive decisions about the meaning of the
terms Tekvia (rowdia), matépeg and
veaviokot. Knowing the Johannine mentality
as we do, it is quite possible that our author is
at this point being deliberately ambivalent.
Almost certainly he is referring to his whole
church when he calls his readers 'children,' but
within that group he is in one sense
recollecting and addressing the young and old
in physical age ...; while in another sense he is
referring to the spiritual privileges of Christian
youth and maturity which should belong to all
believers... In either case he is pointing out the
riches of orthodox faith belonging to the
'fathers' and 'young men' of his church, in stark
contrast to the heresies which were being
propagated by the other two groups within the
Johannine community: those with too high a
view of the nature of Jesus, and those with an
inadequate understanding of his fully divine
person."

The 'fathers' are therfore probably those older
in years, more mature in the faith, and perhaps
those looked to as leaders in the church.

"Some commentators believe that God the
Father, the 'Ancient of Days,' is meant (cf.
Dodd, 38; Stott, 97; Bruce, 58); but most
accept that the reference is probably to the
Word of God, 'brought near to us in the Person
of Christ Jesus' (Westcott, 60; cf, also Brooke,
45; Bultmann, 32). It is true that TOvV &7
apyfic is a theologically accurate description of]
both God the Father and the Christ of God; but
the primary allusion is fairly certain to be a
christological one. (a) The phrase 'who has
existed from the beginning' would have no
particular significance in this context as a
description of God; none of John’s readers,
presumably, doubted the eternity of the Father.
On the other hand, several of his readers were
evidently denying that the pre-existent Logos
of God had become incarnate in Jesus of
Nazareth... (b) Furthermore in v 14b, when the
clause 811 yvokate TOV & dpyfic (‘because
you have known him who has existed from the
beginning') is used again, it follows an explicit
reference to knowing the Father in v 14a: 'l
have written to you, little children, because
you have known the Father' (0Tt £yvwkaTe
OV oTépa). If tOv dm dpyfic means God
the Father here, then we are left with a
pointless repetition." Smalley.

VEQVLOKOG, OV m young man
VikOw conquer, overcome

gyvwkate Verb, perf act indic, 2 pl
YIVOOK®

apyn, ng f see 1:1

"The image, based on John 16:33, is
characteristic of the Apocalypse (2:7ff.; 12:11;
21:7) and of this Epistle: v.14; 4:4." Westcott.
Smalley writes, "The idea of conquering evil is
introduced for the first time in 1 John at this
point. Here it leads into an appeal to resist
worldliness (vv 15-17; cf. 5:4-5). But the next
time victory is mentioned in this letter (at 4:4),
the thought of resisting false teaching is
included (koi vevikrikate adTovg, 'you have
defeated them'; that is, 'you have successfully
resisted those who were propagating heretical
doctrines"); and it is therefore not unreasonable
to suppose that John was also anticipating this
theme in the present verse. All wrong must be
conquered by the genuine Christian believer,
including wrong thinking and theology!"

ovnpeog, o, ov evil, wicked

OV ovnEdV is replaced in 95 X by the
impersonal 10 TOVNPEOV.

"The personal aspect of the Christian conflict
on its spiritual side is naturally brought out
now. Darkness has its prince: John 12:31;
14:30; 16:11." Westcott.
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"The characteristic of 'fathers' is knowledge,
the fruit of experience (¢yvwkarte): that of
'young men,' victory, the prize of strength. St
John bases his appeal to each class on that
which they have severally gained." Westcott.

Verses 15-17

Verse 14

gypopa vutv, odia, OTL EyvwkaTte TOV
notépa. Eypopa Vuly, Tatépeg, OTL
gyvokote TOV Ate dpyfic. Eypapa Dultv,
veaviokot, &tL loyvpol ote kai 6 Aoyog
100 B0l €v vulv pével kal vevikikote TOV
TovVNEOV.

Smalley writes, "In vv 12—14 John has been
describing, in very positive terms, the spiritual
character of the true believer, as opposed to
the heretic who falsely claims to have faith in
God through Christ. Now, in vv 15-17, he
turns from the Church to the world, and
directly exhorts all his members to reject
worldliness, as a condition of 'living in the
light'."

Verse 15

The change here to the aorist Westcott suggests
to be a change of perspective, John is now
looking at his letter as if already complete

— an epistolatory aorist. It may reflect a break
in writing the letter followed by later
resumption.

The TR follows some minor witnesses in
reading YpdQw.

M1 dyomdte TOV KOOUOV punde 1O v T
Kéopw. €4v Tig dyamd tov kdopov, ovk
gotLv 1) dydarn tod matpdg v adTd:

dyamaw love, show love for

In the writings of John, the 'world' generally
signifies the world in its rebellion against God.

unde negative particle nor, and not, neither

ooy, ov n child

T v 1O kOouw = the things which
preoccupy this present age.

Again, addressed to all Christians. Westcott
suggests that tekvia (v.12) suggests kinship
while oLdLa subordination. This corresponds
with knowing the Father's love and submitting
to him.

'love of the Father' "expresses primarily the
love of 'the children' of God to God; but this
love answers to and springs out of the love
shewn to them by 'the Father' whom 'they
know' (v.14.)" Westcott.

Westcott suggests that the lack of development
in the way John refers to the 'fathers' is
because "The knowledge of Christ as the
Word, active from the beginning of Creation,
includes all that we need to know."

Love for the world and love for the Father are
mutually exclusive (cf. Matt 6:24; James 4:4).
Who or what is the object of our affections?

Verse 16

loyvpog, a, ov  strong, mighty, powerful

B and cop®™ omit 100 0g0D from the phrase 6
Loyog tod Beod

peve  remain, stay, abide

Ot v 10 v 1@ kéouw, 1 Embupia Tig
00pKOg Kal 1 émbvpio 1OV d@Baiudv Kal
1N dhaCoveio tod Blov, ovk EotLv €k TOD
ToTPOg AMke Ek ToD kdopov £oTiv.

Marshall writes, "Reception of God's word is a
source of spiritual strength which goes beyond
the force of mere teaching. If we are right in
seeing a reference to the Father and the Son in
the two earlier statements in the verse, we may
well be tempted to associate the power of the
Word of God with the Spirit (Eph 6:17) in an
implicit reference to the three Persons of the
Trinity. It is by this personal, subjective
power that the objective victory of Jesus over
the evil one becomes a reality for believers.
Here is the basis for the important command
which is to follow."

¢mbuuto, ag f desire, lust, passion
0apg, oapkog £ flesh

1 émbvpia g capkodg 'sinful desire' refers
to fallen nature in general.

1N émbovpio 1OV d@Baiudv 'a craving for
what is seen,' that is to say, "every variety of
gratification of which sight is the instrument."
Law.

dloCovela, og f pride, arrogance
Brog, ov m life, living, possessions

Marshall and Smalley argue that "The first
example of 'worldliness' is a general one; and
... the following two instances ('a craving for
what is seen,’ and 'pride in one’s life style') are
to be regarded as further definitions of what is

here described as 'sinful desire'.
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Verse 17

kai 6 kdopog mapdyetol Kai 1 émbupia
avtoD, 6 8¢ moldv 10 Oéhnua tod Bgod
uével elg TOv aidva.

Some witnesses introduce O before
avtiyplotog.

Tapayw pass by, pass away, disappear

Marshall comments, "Now comes the climax
to John's appeal. It is foolish to desire the
world because the world and its desires are
passing away. John has already reminded his
readers that the era of darkness is coming to an
end (2:8), and Paul also stated that 'this world
in its present form is passing away' (1 Cor
7:31). The coming of the light is the sign of
the new era and the end of the old." Cf. 2 Cor
5:17; Rev 21:4.

Belnua, atog n will, wish, desire

The contrast is between a passing world and
the abiding believer. Cf. Heb 12:27.

1John 2:18-23

Verses 18ff

The spiritual warfare between the forces of
Christ and of the prince of darkness is not a
simple warfare between the church and the
world: that warfare is to be found even within
and among those claiming to be the people of
God.

Smalley agues strongly (contra Marshall) that
this section continues the themes of the
preceding section.

Westcott says that they had heard warnings
that the last days would be marked by apostacy
and false teaching (Mk 13:16ff; Matt 24:5,24;
Acts 20:30; 1 Tim 4:1-3) and even that such
false teaching would find its focus in a
particular adversary to Christ (2 Thess 2:3).
The use of the term 'antichrist' without an
article shows it had "become current as a
technical (proper) name."

Smalley comments, "The popular expectation
of antichrist, marking the arrival of the end-
time (fkovoote OTL AvtiyxpLotog Epyetal,
'you heard that antichrist is to come') has been
realized, in John’s view, by the 'appearance' of
'many antichrists'... Clearly John regards the
heretical secessionists from his community as
'antichrists'; and he sees the erroneous
christology of these professed believers
(whose character has been in view since 1:5)
as both dangerous for the life and unity of the
church (cf. v 19), and a mark of the arrival of
the end-time."

And Marshall writes, "It seems ... that he
regarded the false teachers of his day as being
possessed by the spirit of the antichrist, whose
coming still lay in the future."

Verse 18

veydvaoly  Verb, perf act indic, 3 pl
YLVOLOL

60ev  from where, therefore, for which
reason

Verse 19

Madia, éoydtn dpa éotiv, kai kabwg
fkovoate OTL Avtiyxolotog Epyetat, kal viv
avtiyorotol worhot yeydvaoiv: 60ev
ywookouev 8tL £oydtn dpa £oTiv.

¢E Mudv EEAAOOY, dAke ovk Roav €€ Hudv:
el YO €€ udv Noav, pepevikeloov ov
ueds MUV dids tva povepwd®doLy 4Tl 00K
elolv mdvteg €€ Nudv.

aLdLov, ov n see v.14

¢EfMBav  Verb, aor act indic, 3 pl £Egpyopol

The relationship implied is that of a fatherly
teacher to pupils who are childlike in their
understanding, and in need of instruction.

"Till the moment of separation they were
undistinguishable from the rest of the Christian
society." Westcott.

¢oatog, m, ov adj last, final
wpa, ag f hour, period of time The last

period of time before the consummation of
the purposes of God in the

perfect establishment of his kingly reign. It is
a period marked by conflict. Smalley notes,
"The eschatological associations belonging to
the term MPa., 'hour', are familiar to us from
John’s Gospel: e.g.

John 2:4; 4:23; 16:2; cf. also Luke 22:53.
Nevertheless, the exact phrase £0ydtn Hpa
occurs in the NT only here."

pepevikeloay  Verb, pluperf act indic, 3 pl
LEV®

povepwB®OLY  Verb, aor pass subj, 3 pl
govepow reveal, make known, make
evident

avtiypLotog, ov m Antichrist (of one who
claims to be Christ or is opposed to Christ)

"For this ellipse see John 1:8; 9:3; 13:18;
14:31; 15:25. The departure of these false
teachers after a temporary sojourn in the
Christian society was brought about that they
might be shewn in their true character, and so
seen to be not of it." Westcott.

Westcott argues that the construction means
that 'they are not at all of us', rather than, 'they
are not all of us'. Smalley favours none of
them belonged to us.'
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Verse 20

kai vuelg yotoua &xete dmod tod dylov, kal
oldate maviec.

ainOea, ag f truth, reality
Pevodog, ovg n lie, untruth, that which is
false/imitation

Note the emphatic contrast, kol Uuelg 'and as
for you..." The force of the kal here is
adversative. John moves from the marks of
the false 'Christians' to the marks of the true
believer (vv. 20-23).

Smalley comments, " In the passage which
begins here (vv 20-28) there is an emphasis on
three leading ideas: yploua (‘consecration'), O
fkevoate dm dpyfig (‘'what you heard from
the beginning') and pévelv (‘to abide').
Together these three motifs highlight the
concept of God’s indwelling word, in a context
which deals with the eschatological benefits of
the new covenant. Such a stress has already
been anticipated in the forceful section 2:12—
14."

"The object of the apostle in writing was not to
communicate fresh knowledge, but to bring
into active and decisive use the knowledge
which his readers already possessed."
Westcott.

Verse 22

Tig ¢otLv 6 Pevotng el un 6 APVOVUEVOC
&1L Inoode ovk Fotiv 6 XpLotde; oUToC
¢oTLv O AvtiypLotog, 6 dpvoluevog TOV
TOTEPA KAl TOV VIOV.

PYevotg, ov m liar
dopveouar deny, disown, renounce

¥XOLOopo, Tog n anointing

"The readers of the Epistle had the power of
discerning the real character of 'Antichrists.'
'Christians' are themselves in a true sense
'Christs', anointed ones, consecrated to God as
‘prophets’, 'priests', and 'kings' (1 Peter 2:5 (9);
Apoc 1:6; 5:10; 20:6); and in virtue of that
consecration endowed with the corresponding
blessings." Westcott.

Smalley comments, "A play on words is
apparent in this passage. Central to the
apostolic preaching is the confession of Jesus
as 'Christ' (ypL0tdg, the anointed one). Those
who deny this are his opponents (dvtiypLotoL,
'antichrists,' v 18); whereas the faithful have
received a divine 'anointing' (yptopa.)."

ayog, o, ov holy

I.e. they have received the gift of the Holy
Spirit from Christ, the Holy One of God. By
this gift thay have Christ and remain in Christ
(cf. John 14-16).

Cf. 4:2f. "A common 'Gnostic' theory was that
'the aecon Christ' descended upon the man Jesus
at His Baptism, and left Him before the
Passion. Those who held such a doctrine
denied that 'Jesus was the Christ'; and in so
denying, denied the union of the divine and the
human in one Person. This heresy then St
John signalises here, the direct contradiction to
the fundamental truth which he proclaimed,
the Word became flesh." Westcott.

Marshall comments, "For John the height of
heresy is to deny that Jesus is the Messiah, the
Son of God and Saviour. To reduce Jesus to
the status of a mere man, or to allow no more
than a temporary indwelling of some divine
power in him is to strike at the root of
Christianity. Modern thinkers may have more
refined ways of stating similar denials of the
reality of the incarnation. It may be doubted
whether they are any more immune to John's
perception that they take the heart out of
Christianity."

otdo. know, understand

The meaning of the phrase 6 dpvoVpuevog TOV
ToTéPa Kal TOV VIOV is explained in the verse
that follows.

There are variant readings here. avteg (read
by & B P W etc.) means 'you all know',
whereas mavta (read by A C K Byz Lect etc.)
means 'you know all things'. UBS cautiously
favour tavteg. This is followed by Smalley
though Marshall prefers 'all of you know the
truth'.

Verse 23

7dg 6 dpvovuevog TOV VIOV 0VdE TOV
motépa #xer 6 OPoAoYDV TOV VIOV Kol TOV
Totépa £yeL.

On the theme of knowledge, cf. John 16:13.

Verse 21

ovk Eypapa DUty Tl ovK oldaTe TNV
aMiOetav, dide dtL oldate oV, kKol OTL
7o Peddog ¢k Tfic dAndelog ovk Eotuv.

"If the heretics thought that they could 'have'
God without believing in Jesus, they were
completely mistaken. It is only through the
Son that we know that God is Father, and it
only through the Son and his propitiatory
death that we can have access to God as
Father." Marshall.

yoapw write
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The second half of v 23 (6 6uohOYOV TOV
VIOV Kol TOV Tatépa £yel) appears in the
best MSS (X A, B C, et. al.), but is omitted in
later texts (K L et al.). Such an omission was
presumably the result of homoeoteleuton, as
the scribe’s eye traveled from the first TOv
matépa €yel to the second, and left out
everything in between.

Verse 26

Todta Eypopa DUty TePL TOV TAOVOVTWV
Vubg.

|§yp0ul)(1 Vv refers back to vv 18-25.

mAovow lead astray, mislead, deceive

oupoloyew confess, declare

To confess and know the Son is to know the
Father also (Jn 14:7ff.).

1 John 2:24-29

Verse 24

Vuelg O Nrovoate drte dpyfig év tulv
pevéTw: £0v v dutv peivy O dare dpyfic
fkovoate, kol VUES €V T@ VD Kal &V TQ
TOTOL PEVELTE.

Vuelg 'as for you...'

Cfalso 1 Tim 6:3; 2 Tim 1:13; 4:3f.; Tit 1:9; 2
Pet 3:2; Jude 17,20 for similar emphasis on
holding to the apostolic message.

Westcott writes, "The Gospel is described both
as a medium in which the believer lives (John
8:31), and as a quickening spirit which dwells
in him (Col 3:16; 2 John 2)."

Again, there are echos of 1:1-4. The word of
life, which became flesh in Christ, now
animates the Christian.

Verse 25

kol avtn £0Tiv 1 émaryyehio fjiv avtog
gmmyyethato fulv, v Lonv Tv alwviov.

gmaryyehlo, ag f promise

Nv avtog 'which He himself'

gmnyyelhato Verb, aor midd dep indic, 3 s
gmoryyeAlopol promise

Some MSS (including B) read Oulv in place of
Nuiv.

Com, ng T life
alwviog, ov eternal, everlasting

Marshall comments, "There is something to be
said for the view that John is explaining that
the experience of remaining in the Son and the
Father is, precisely, eternal life — available
here and now. This would fit in with the
teaching of the Gospel where eternal life is a
blessing which commences to be enjoyed in
this present life (Jn 3:36; 6:40, 47); it also fits
in with the definition of eternal life in John
17:3 as knowing the Father and the Son.
Naturally the future dimension (cf. 2:17) is not
lacking on this interpretation."

Present tense = those actively engaged in
seeking to lead you astray. Smalley, however,
writes, "The present participle TAavoviwy
('leading you astray') is conative in force. The
heretics were intent upon leading others astray;
they were trying to do this. But evidently the
danger is present, continuing and real. Not
only were the heretics attempting to win others
to their heterodox views about Jesus;
obviously (in view of the incipient schism
alluded to in v 19, and given the increasing
disintegration of the Johannine church to
which 2 and 3 John bear witness) they were
being successful in their efforts."”

Verse 27

Kol Vuelg 10 yplopa O éAdBete dme avtod
uével ¢v oulv, kol ov ypetav éyxete Tva Tug
duddokn Vubg: dAds g O avtod yplopa
duddioker Vudg mePl TAVIWY, Kol dAndég
goTLv kol ok fotiv Peddog, kai kabwg
£d(0aEev Vg, pévete v avTd.

kal Dpelg 'but as for you,' again in contrast
with the false teachers.

xoLoua, Tog n see v.20
éMGfBete  Verb, aor act indic, 2 pl Aapfavw

Cf. v. 20 for ypiopo. Smalley writes, "Word
and Spirit complement each other. The
proclamation of the gospel is an objective
exercise (cf. 1:1-3, 5); whereas the
'consecration' of the Spirit is received directly
from him, 'from the holy one' (vv 20, 27). Such
a balance, between the objective truth of the
preached gospel and its subjective
interpretation in the Spirit, must be maintained
in any attempt to 'keep the faith.' Cf. the
similar balance in 2:7 and 14 between 'hearing
the message' (0 Aoyog Ov fikovoarte, 'the
message which you heard") and God’s word
'dwelling' in the believer (0 Adyog toD Oeod
év Vulv uévet, 'God’s word dwells in you')."

xpewa, ag f need

"The outpouring of the Spirit, the
characteristic of the last days (Jer 31:34; Joel
2:28; Heb 8:11; Acts 2:17ff.), gave to each one
who received it a sure criterion of truth.
Christians needed not fresh teaching even from
the apostles, still less from those who
professed to guide them into new 'depths'."
Westcott.
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odookw teach

Verse 28

The statement is to be understood corporately
— not that each individual Christian is self-
sufficient, but that the Christian community
possesses sufficient resource in Word and
Spirit.

Smalley comments, "As many commentators
point out, this absolute declaration about the
dispensability of earthly teachers appears in
the course of a document which is heavily
didactic! ... Teaching was obviously an
important spiritual gift and form of ministry in
the early Church (cf. Acts 5:28; Rom 12:7; 1
Cor 12:28-29; Eph 4:11). Yet the teachers
themselves needed to be taught by the chrism
of the Spirit, and their teaching had to be
'tested' for its truth (cf. 4:1, 5; 2 John 9-10...).
The claim that the true Christian has no need
of any further teaching may include a
deliberately antignostic thrust.... It may be
aimed precisely at those within the Johannine
church whose gnostic inclinations had led
them to suppose that they knew the truth about
everything (cf. v 27b). In answer to this John
may be saying that, on the contrary, it is the
‘consecrated' Christian (the genuine initiate!)
who has no need of (basic?) spiritual
instruction. He is already 'set apart' for God’s
truth."

Kai viv, tekvia, uévete év adt®, (va édv
avepwdf] oxdueV TOPENOLAV Kol pun
aloyuvOduev dite avtod év tff mopovaia
avtoD.

tekviov, ov n little child, child

¢v avTw = in Christ

@avepwBf) Verb, aor pass subj, 3 s
@QavePOw see v.19

oy®uev  Verb, aor act subj, 1 pl &xw

mappnota, og f boldness, assurance

Cf. 3:21; 4:17; 5:14 also Heb 3:6; 10:19;
Philemon 8. Cf. the lines from Charles
Wesley, Bold I approach the eternal throne,
and claim the crown through Christ my own.

aloyvvOduev  Verb, aor pass subj, 1 pl
aloyvvopar be (made) ashamed

Cf. Mark 8:38 // Luke 9:26.

It is possible to understand the subject of these
verbs to be John and the other apostles, cf. 1
Thess 2:19f; Phil 4:1. But it is more natural to
understand that John simply identifies himself
with believers generally, cf. 2 Thess 1:7-9.

mopovola, ag f coming, arrival, presence

dinong, ec  true, truthful, honest, genuine

The Spirit bestowed is the Spirit of truth (Jn
14:17).

Pevdog, ovg n see v.21

Of mapovoio Marshall writes, "This word was
used for the visit of a ruler to some part of his
dominions, an occasion for celebrating and
rejoicing... It is this kind of atmosphere which
is conveyed by this word. It conceives of the
return of Jesus to this world in visible
splendour, like a monarch."

The implication of the false teachers was that
the Gospel message preached by the apostles
was a lie. Though Smalley interprets kol
anOéc oty kal ovk Eotuv Peddog as 'and
it is real, not an illusion' — of the anointing
they have as the genuine article as opposed to
the pretended knowledge of the 'gnostics'.

Verse 29

£0v eldfite OTL dikaldg 0TIV, YIVWOKETE
1L kol g 6 ToLdV TV dikaroovvny £
avtod yeyévvnrol.

Smalley writes, "The invitation to 'abide' in
Jesus clearly harks back to the farewell
discourse of John’s Gospel (John 15:4-7); and
the very words peivate €v éuol (‘remain in
me') may well have been used as a catchword
by heretical as well as orthodox adherents
around and within the Johannine community
(see the comment on 2:6). It would thus be
natural for the writer to remind his readers of
the true implications of this command. To
'abide' or 'dwell' in Jesus, as he instructed his
disciples, is only possible when there is a
genuine relationship with God through Christ
(cf. vv 22-24); and this is guaranteed and
confirmed by the indwelling knowledge of the
truth imparted through the anointing Spirit."

Verse 29 is transitional: it "looks backward to
vv 18-28 as well as forward to 3:1-4:6."
Smalley. The theme of new birth introduced
here features prominently in the rest of the
epistle, cf. 3:9; 4:7; 5:1, 4, 18; cf. John 1:12-
13; 3:3-8.

eldfite  Verb, perf/pres act subj, 2 pl oida
dlkoLog, o, ov righteous, just

dtkardg the thought moves from judgment (v.
28) to the character of the judge — and from
abiding in him to its outward evidence.

O mowwv — present continuous, "who realises
in action little by little the righteousness which
corresponds with the Divine Nature."
Westcott.

dlkaroovvn, ng f righteousness
veyévvntal Verb, perf pass indic, 3 s
vevvow bear; pass be born
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Is the reference in this verse to God (the
Father) or to Christ? Continuity with v.28
(and the parallel with v.1) would suggest that
it is Christ who is spoken of as the righteous
one, but it seems strange to refer to believers
as being born of Christ. It may be best to
understand the thought to move from Christ to
God. "When St John thinks of God in relation
to men he never thinks of Him apart from
Christ (comp 5:20). Again he never thinks of
Christ in his human nature without adding the
thought of His divine nature. Thus a rapid
transition is possible from the one aspect of the
Lord's divine-human Person to the other. Here
the passage is from 'Christ' to 'God'."
(Westcott). Hence the thought is that those
who do what is righteous are born of God and
are like his Son.

"The presence of righteous action is the sure
sign of the reality of the divine birth... It must
be further observed that righteousness is not
the condition but the consequence of Sonship."
Westcott.

0¢dwkev  Verb, perfact indic, 3 s dLdwuL

Smalley writes, "The phrase dydmnv dédwkev
(unique in the NT) suggests — in combination
with motamv - the extent of God’s love,
which has graciously been 'showered' on

™

believers as their 'inalienable possession'.

kAnBdpuev  Verb, aor pass subj, 1 pl kohew

kot éopev ='and such we are.' Several later
witnesses, including TR and followed by AV,
omit these words.

gyvw Verb, aor act indic, 3 s YLVWOK®

The world does not comprehend the Christian
because it does not know God.

Verse 2

Avyammrot, vOv tékva 0goD éopev, kal
olmw £@avepwdn ti ¢o6ueba. oidauev dtu
g0V Qavepwdij dpovol avtd odueda, dtL
oOPéueda avTOHV KabWg £0TLV.

dyammrog, 1, ov beloved

1 John 3:1-6

1 John 3:1 ff.

Smalley writes, "The second major division of
1 John begins at this point... In the second
division of this document (3:1-5:13) John
concentrates on the developing spiritual life of
his followers, rather than sustaining his attack
on the heretics, some of whom have already
seceded from his church (2:19). The latter,
however, are still in view (cf. 3:4, 7; 4:1-6)."

Verse 1

1dete moTomny Aydmny dédwkev Nulv 6
ot tva tékva Beod kKAnOOuev: kol
gopév. oLt 10910 6 KOTUOG OV YIVWOKEL
Nudg OTL 00K Eyvew adTOV.

Marshall comments, "From the thought of the
new birth ... John's thought moves to the great
love shown by God, as a result of which we
have become his children. The train of
thought has an interesting parallel with John 3
where the conversation with Nicodemus about
the new birth from above through which alone
men can enter the kingdom of God is followed
by the magnificent declaration of the divine
love which sent God's only Son so that we
might have eternal life."

1dete  Verb, aor act imperat, 2 pl dpaw see

|The word introduces a sense of excitement.

moTaog, n, ov of what sort, what kind

| Here, "how lavish'.

"The Christian has now, even in the present
life, that which carries with it potentially
infinite blessings, but the manifestation of his
sonship is hindered by the circumstances in
which he is placed. He will not be anything
essentially different hereafter, but he will be
what he is now essentially more completely,
though in ways wholly beyond our power of
imagination." Westcott.

ovmw not yet
g¢pavepwdn  Verb, aor pass indic, 3 s
pavepow see 2:19

g¢ooueba Verb, fut indic, 1 pl eipt

oldo. know, understand
pavepwf) see 2:28

When he appears in all the glory of his risen
and reigning power.

ouotog, a, ov like, of the same kind as

|Cf. Phil 3:20,21.

oYoueda  Verb, fut midd dep indic, 1 pl
Opow see

Cf. 2 Cor 3:18.

Smalley comments, "The thought which is
voiced here with such vividness and simplicity
has deeply influenced the tradition, and
especially the mystical tradition, of the
Christian Church (see further Underhill,
Mystic Way, 257). As Dodd (71) says, John’s
'serene certainty that we shall see our Lord and
be like Him, is the model for all our thinking
about the life to come.' But, as the next verse
immediately reminds us, such a vision of
heaven cannot be detached from Christian
experience and responsibility here on earth."
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Verse 3

kol whg 6 Exwv v EATida TovTnV e
avTd dyviler E0vtdOv Kabwg Ekelvog ayvog
bl

goTLv.

70 O Exwv lays stress on the personal
responsibility of every believer who is a true
child of God.

¢\, 1bog f hope, ground of hope

¢71* a0T® could mean 'in himself' or 'in God'

ayviCow purify, cleanse

govtog, €avtn, favtov  him/herself, itself
gkewvog, 1, o that (one), he, she, it
ayvog, M, ov  pure, holy

"He who looks forward to becoming like God
hereafter must strive after His likeness now:
Matt 5:8; Gal 5:5." Westcott.

Verses 4-9

Smalley comments, "John now pursues the
connection between Christ and the Christian,
as the means for living properly within God’s
family, by dwelling first on the need to
renounce sin (vv 4-9; cf. the reference to
'purity’ in v 3). There is 'nothing sinful' in Jesus
(v 5), and we are to avoid the constant practice
of sin (vv 6, 9). We can do this because he
'appeared in order to abolish sins,' and to
'destroy the devil’s works' (vv 5, 8). On the
positive side, the Christian is to 'practice
righteousness' in a way that echoes the activity
of God in Christ (v 7). Both the renunciation
of sin and right conduct are marks of divine
sonship."

Verse 4

I16g 6 oLV TV GuapTiov Kol Thv
dvoptav motel, kal 1 Guoptio E0Tiv 1
dvopdta.

apaptia, ag £ sin
dvopra, ag f wickedness, lawlessness,
sin

"Sin and lawlessness are convertible terms.
Sin is not an arbitrary conception. It is the
assertion of a selfish will against a paramount
authority." Westcott.

The believers to whom John is writing were
being told that sin could be regarded as a
matter of indifference. John tells them that it
is rebellion against God.

For 'lawlessness' cf. 2 Thess 2:3, 7. To
commit sin is to place oneself on the side of
the devil and the antichrist and to stand in
opposition to Christ.

Verse 5

kol otdate §tu ékelvog epavepwdn Tva tig
apaptiag dpn, kol duoptio &v adTd ovk
EOTLV.

gkewvog, 1, o that (one), he, she, it
gpavepwdn see 2:28; 3:2

Some MSS (e.g. C & K L Vg, followed by
NIV) add fju@®v after taig Guaptiag. The
addition appears to be secondary.

Gon Verb, aor act subj, 3 s aipw take,

take away

Cf. John 1:29; Heb 10:4. "As Westcott (103)
says, the thought is not simply that of the self-
sacrifice of Jesus, but of the opposition to sin
which he expressed on the cross. He came to
'abolish' sins, and not only to 'bear' them (cf. 1
Pet 2:24)." Smalley. Cf. the parallel phrase in
v.8. Sin opposes Christ's work and his person.

Verse 6

8¢ O €v avTd uévwv ovy GuapTdvel mog
O Guoptdvawv oy, £WPUKEV 0VTOV 0VdE
gyvokev avTtov.

GpopTove  sin, commit sin

Cf. 1:6. "It describes a character, 'a prevailing
habit' and not primarily an act." Westcott. Cf.
Tit 3:11; Heb 10:26. Most commentators
understand the present tense as continuous in
force, i.e. 'does not make a habit of sinning'
(NIV, 'does not keep on sinning'). Marshall,
however, prefers to understand the phrase as
both an expression of what the Christian is
called to be, shall be and therefore now ought
to be: he argues that the language is
eschatological. John, like Paul, is calling
Christians to 'be what they are.'
Schnackenburg adds to this discussion a useful
reminder that the eschatological tension
between the 'is now' and the 'not yet,' typical of
John’s theology of salvation, is probably
relevant at this point.

It may also be added that the intensity of
John's language is shaped by the false claims
of his opponents. Smalley expresses this view
as follows, "Those who belong to God do
right, and do not sin; while those who are
children of the devil act wrongly (cf. vv 7-8,
10). The polarity is understandably
exaggerated in such a context."

Opow see
g€yvwkev  Verb, perf act indic, 3 s YLVOOK®
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1 John 3:7-10

Verse 7

Verse 9

Tekvia, undeig mhavdtw Vudg 6 moldv
™V dtkooovvny dikaldg ¢oty, kabwg
gkelvog dikaldg gotuv:

I18g O yeyevvnuévog ¢k 10D Beod duaptiav
oV moLel, Ot omépua avTod £V avTd
UEVEL" KAl OV dUVOTOL GpapTdvery, OTL ék
tol Beod yeyévvntal.

tekviov, ov n little child, child
undelg, undepia, undev no one, nothing
mhavow lead astray, mislead, deceive

John underlines and repeats the point. His
comment 'let no one deceive you' is obviously
directed against the heretical secessionists who
were causing division in the church (cf. 2:19).

dlkotoovvn, ng f righteousness
dlkoLog, o, ov righteous

"Righteousness is the sign of divine sonship
(2:29). The 'doing righteousness' reveals the
character and does not create it. The man who
is righteous is recognised by his actions."
Westcott. Cf. Matt 7:16 // Luke 6:44.

"John concludes this section by reminding his
readers that the true child of God is (like the
Father himself) opposed to sin. Whereas the
determined sinner (the heretic in John’s
church, perhaps, as opposed to the orthodox
Christian) belongs to the devil (v 8), the
spiritually reborn believer, being a member of
God’s family, cannot as a settled policy act
lawlessly (cf. v 4). In other words, we
reproduce in our lives a 'family' likeness,
depending upon our spiritual parentage; and
those who are 'born of God' do not sin (cf. vv
7,8,10)." Smalley.

yeyevvnuévog Verb, perf pass ptc, m nom s
yevvaw bear; pass be born

Verse 8

6 moldv v adpaptiav ék 100 dtafdiou
£otiv, TL dme dpyfic 6 dudfolrog
GpaPTAveL. £ig T09T0 £pavepwdn 6 VIOG
tol g0, Tva Avon ta €pya Tol dafforov.

"The exact form is important. The perfect (0
veyevvnuevog) marks not only the single act
(aor. ¢yevvnOnoav John 1:13; 5:18) but the
continuous presence of its efficacy."” Westcott.

omepPa, T0g n seed

oLaforog, ov m the devil

[Cf. 2:16; In 8:44

apyn, ng f beginning

"The force of the argument lies in the
recognition of the state of things at the first
dawn of human history. From the very
beginning we see a power in action hostile to
God. Between these two, as between light and
darkness, there can be no middle term. He
who does not belong to one belongs to the
other... It will be noticed that as St Paul traces
back sin to the act of the typical representative
of mankind, Adam (Rom 5:14; 1 Cor 15:22),
so St John traces it back yet further to a
spiritual origin." Westcott.

"The principle of life which He has given
continues to be the ruling principle of the
believer's growth. God gives, as it were, of
Himself to the Christian. He does not only
work upon him and leave him...

"The instrument by which this vital element is
conveyed is the 'word": James 1:18; 1 Peter
1:23; Luke 8:12,15." Westcott.

Marshall and Smalley argue that the 'seed' is
both the word and the Spirit.

duvopot can, be able to, be capable of

Moon  Verb, aor act subj, 3 s Aw loose,
untie, set aside

"'"The works of the devil' are represented as
having a certain consistency, and coherence.
They shew a kind of solid front. But Christ by
His comng has revealed them in their complete
unsubstantiality. He has 'undone' the seeming
bonds by which they were held together."
Westcott.

Marshall thinks that the term also alludes to
the devil's enslavement of mankind.

The presence of God and the presence of sin
are incompatible. Smalley cites the new
covenant promises of Jer 31:33-34 and Ezek
36:25-27 and concludes, "Against such a
background, with which John would have been
familiar, we may now understand omépua. to
mean the word of God which is received in
faith by the Christian, and which (through the
inward activity of the Spirit) leads to rebirth,
and the experience of increasing holiness by
living in Jesus."

veyévvntal Verb, perf pass indic, 3 s
YEVVOW

Verse 10

Smalley argues that v. 10 forms the beginning
of a new section (3:10-24 — though he
acknowledges it as a bridge verse) whereas
Marshall thinks the verse concludes the
present section.
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Verse 10

év ToVTW ovepd g0ty T Tékva 10D BgoD

kai & tékva tod draBdrov: mdg O un

ToLdV dikoroovvnv ovk £otiv €k 10D Oeod,

Kot O i dyam®dv 1ov ddehgodv adtod.

pavepPog, o, ov known, evident, plain,
visible

It is possible to determine who are the children
of God and the children of the devil by how
they live. John writes to encourage the faithful
and make clear to them the parentage of the
false teachers.

dyamow love, show love for

"Righteousness involves the fulfilment of all
law, of relations to God and to man, both
personally and socially. The love of Christian
for Christian, resting on the sense of a divine
fellowship (1:3) carries forward to its loftiest
embodiment the righteousness which man can
reach." Westcott.

Smalley writes, "The last phrase in this v
clarifies what has been said in v 10a (and,
indeed, in the last section), as well as leading
into the theme of obedience (= love) which
dominates the present passage. The connecting
particle kot thus carries the sense of 'that is,' or

‘namely’.
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Notes on the Greek New Testament 1 John 3:11-4:16a

1John 3:11-18

Verse 11

{Oti au{th ejstiVn hJ ajggeliva h}n hjkouvsate
ajp- ajrch'™, i{naajgapw'men ajllhvlou":

"John now introduces the basis for the
statement which he made in v 10. Mutual love
is the content of the good news heard from the
very beginning ... Therefore the true child of
God must not only renounce sin (3:4-9), but
also demonstrate his divine origin by obeying
the command to love." Smalley.

ajggelia, a" f message, news;
command

Some MSS read ejpaggeliva rather than
aggeliva (found in NT only here and at 1:5).
This is clearly the result of careless copying
with a more common word replacing a less
familiar one.

hjkouvsate ajp- ajrch™ i.e. from the start of
their hearing of the gospel — it has been central
to the message they heard.

ajllhlwn, oi", ou
another

reciprocal pronoun one

Cf. John 13:34-35; 15:12, 17. This is firstly a
demand to love within the community of the
people of God — but it is not to stop there.
Like the love of God it is to be shown also to
those not yet drawn to him.

Verse 12

ouj kaqwV" Kavi>n ejk tou' ponhrou' h\n kaiV
e[sfaxen toVn ajdelfoVn aujtou’: kall cavrin
tivno" e[sfaxen aujtovn; o{ti taV e[rga aujtou
ponhraV h\n, aV deV tou' ajdelfou’ aujtou’
divkaia.

ponhro", a, on evil, bad, wicked

'the case is not with us as it was with Cain; he
was of the evil one...'

sfazw slaughter, put to death

carin prep with gen for the sake of,
because of

dikaio", a, on righteous, just

From the beginning there was enmity between
those who are children of God (the righteous)
and those who are of the evil one.

Smalley comments, "The contrast between
Cain’s attitude and that of his brother provides
John with a paradigm, as we discover from the
passage which follows (vv 13—18). For the
disobedient hatred of Cain is regarded as
typical of the world (v 13), while Abel’s
righteousness (it is suggested) should
characterize the loving community of the
Christian Church (v 14). More than that, John
probably finds in the behavior of the two
brothers prototypes of the heretical and
orthodox groups within his own
congregation."

Verse 13

‘kaiV® mhV qaumavzete, ajdelfoiv, eij misei'
wma" o] kovsmo".

kai is omitted by some MSS. Metzger writes
concerning the UBS Text, "It is difficult to
decide whether kai was added by copyists in
order to provide a closer connection with what
goes before; or whether, because of the
preceding word (dikaia), copyists accidentally
omitted kai. The majority of the committee
preferred to retain the word in the text, but to
enclose it within square brackets in order to
indicate considerable doubt that it belongs
there."

gqaumazw wonder, be amazed

Cf. John 5:28.

misew hate, despise

Cf. 4:11; 5:9; John 15:18. Smalley thinks that
the present tense misei' suggests "that John is
here describing a present fact, not a future
possibility."

Verse 14

hJmei"™ oi[damen o{ti metabebhvkamen ejk tou'
ganavtou eij" thVn zwhvn, o{ti ajgapw'men
touV" ajdelfouv": of mhV ajgapw'n mevnei ejn tw'/
ganavtw/.

|The reverse of vv. 12-13 is now expressed.

oijda know

metabebhvkamen Verb, perf act indic, 1 pl
metabainw  leave, move, cross over

ganato", ou m death

zwh, h" f life
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"Death and life are regarded as two spheres in
which men move." Westcott. Smalley writes
that they, "represent the alternative spiritual

dominions to which man may give his
allegiance." Cf. John 5:24.

yuch, h" f self, life, 'soul'
e[ghken Verb, aor act indic, 3 s tighmi
place, set

'lay down', cf. Jn 10:11,15,17ff.; 13:37ff.;
15:13.

Some MSS (I Vg, et al) add himwh after touV"
ajdelfouv". This appears to be a secondary
expansion.

Smalley comments, "The present tense of the
verb ajgapw'men ('we love') indicates that the
need for brotherly love, as a mark of those
who belong to God’s family and are his
children, is constant."

ojfeilw  owe, ought, must, be obligated

The present tense suggests a continuing
obligation.

geimai  Verb, aor act infin tighmi

"The cross is an example to copy, and not
simply a revelation of love to admire."
Smalley.

Some texts (C K Y et al) add toVn ajdelfovn to
mhV ajgapw'n while some include also aujtou’
after ajdelfon. These appear to be natural
expansions.

Verse 17

menei ejn tw/ qanatw/ "It is not said that he
dies. Death is his natural state." Westcott.

o}" d- aJne[ch/ toVn bivon tou' kovsmou kaiV
gewrh/ toVn ajdelfoVn aujtou’ creivan e[conta
kaiV kleivsh/taV splavgcna aujtou' ajp-
aujtou’, pw' Wl ajgavph tou' qeou' mevnei ejn
aujtw'/,

Verse 15

m

pa' o miswn toVnajdelfoVn aujtou’
ajnqrwpoktovno" ejstivn, kal oi[date o{ti pa"
ajnqrwpoktovno" oujk e[cei zwhVn aijwvnion ejn
aujtw'/ mevnousan.

The obligation to love is not something vague
and theoretical but is expressed in practical
and down-to-earth ways.

ol" ajn whoever
bio", ou m life, living, possessions

"There are Cain's in the new family."
Westcott.

"The phrase includes all the endowments
which make up our earthly riches, wealth,
station, intellect." Westcott.

ajnqrwpoktono”, ou m murderer

Marshall writes, "John takes up the thought
implied in Matthew 5:21f. and states quite
bluntly that hatred is tantamount to murder.
Hatred is the wish that the other person was
not there; it is the refusal to recognise his
rights as a person, the longing that he might be
dead. We may not like to put the point quite
so frankly, but it is good that the real character
of hatred should be so unambiguously
displayed, so as to warn us against it. If I hate
somebody, I am no different from a murderer
in my attitude toward him."

Cf. Jn 8:44 where the word is used of the
devil.

gewrew see, observe, notice
creia, a" f need, want
kleivsh/  Verb, aor act subj, 3 s kleiw

shut, shut up, lock
splagcnon, ou n affections, heart

Cf. Ps 77:9 (76:10 LXX).

hJ ajgavph tou' qeou' "It is not certain whether
John means 'God's love channeled through us,'
or 'our love for God,' or (as is most probable)
'the type of love shown by God'." Marshall.

Verse 18

Tekniva, mhV ajgapw'men lovgw/ mhdeV th'/
glwvssh/ajllaV ejn e[rgw/ kall ajlhqeiva/.

aijwnio", on eternal, everlasting

Verse 16

ejn touvtw/ ejgnwvkamen thVn ajgavphn, of{ti
ejkeino" ulJpeVr hJmw'n thVn yuchVn aujtou’
e[ghken: kail hJmei" ofeivlomen ulpeVr tw'n
ajdelfw'n taV" yucaV" gei'nai.

teknion, ou n little child, child

mhde negative particle nor, and not, neither
glwssa, h" f tongue, language, speech
ajlhgeia, a" f truth, reality

For the contrast between lip-service and action
in the life of the believer cf. Matt 7:21; Jas
1:22-25;2:14-17.

ejgnwvkamen
ginwskw

Verb, perf act indic, 1 pl

The perfect suggests that the reference is to a
particular historical event.

¢jkeino", h, o that (one), he, she, it
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1 John 3:19-24

Verses 19-24

Marshall writes, "This passage can be regarded
as the conclusion to the preceding part of the
letter and also as a bridge to the remaining
part. Its main purpose is to give assurance to
the readers, on the basis of which they may
have confidence to approach God in prayer.
Yet, although John emphasises that our
assurance ultimately depends on God himself,
nevertheless he insists that we must continue
to keep his commands to believe in Jesus and
to love one another. When we do this, the
Spirit inwardly assures us of our spiritual
position. The passage is a difficult one to
follow, since it relates the divine and human
aspects of assurance in a paradoxical fashion."
Smalley similarly writes, "The general sense of
vv 19-24 is clear enough, even if the Greek
expression occasionally presents problems. Six
points are made: (a) the practice of love is a
guarantee of Christian sonship; (b) so is God’s
knowledge of the believer; (c) a clear
conscience enables the Christian to enjoy a
confident spiritual relationship with God; (d)
faith and love are the summary of God’s
commands; () obedience to those demands is
the basis for living in God through Christ; (f)
the gift of the Spirit assures the Christian of
God’s presence in his daily life."

"The many conflicting interpretations of this
passage spring out of the different translations
of (i) the verb peisomen, and (ii) the double
conjunction or relative oJti (ol ti)." Westcott.
Smalley thinks that the second o{ti should be
regarded as the neuter of the relative pronoun
o{sti" ('who/which') and directly associated
with the following ¢javn. The meaning then
becomes '(in) whatever (matters)' (so
Westcott), or, as in RSV, NIV, 'whenever'.
Westcott says that peisomen may be either
'persuade’ or 'assure'. Smalley favours the
sense, 'satisfy' or 'set at ease' (cf. Matt 28:14).
He writes, "John is saying that loving
behaviour is a means of being reassured in the
searching presence of God."

Verse 20

oti ¢jan kataginwvskh/ himwn hJ kardiva, oti
meivzwn ejstiVn o] geoV" th' kardiva" hjmwn
kal ginwvskei pavnta.

olJti ejan Westcott understands this to mean
'wherinsoever,' Smalley as 'whenever.'

kataginwskw condemn

The internal judgment of conscience. cf. Gal
2:11.

Verse 19

*KaiV° ejn touvtw/ gnwsovmeqa o{ti ejk th'"
ajlhgeiva" ejsmevn, kaiV e[mprosqen aujtou’
peivsomen thVn kardivan hjmwn

The exegetical difficulties involved in this
verse caused the second oJti (read by B C K&
L, et al.), to be omitted by A Vg, et al. But
precisely because of its difficulty the inclusion
of oJti is obviously original.

meizwn, on greater, greatest

Verses 19 and 20 can be understood properly
only if they are read together.

The case for inclusion or omission of kai is
similar to that in v. 13.

The 'in this' looks back to what John has just
said in vv. 16-18. "In this, the consciousness
of active and sincere love of the brethren,
resting upon and moulded by the love of
Christ." Westcott.

"The meaning of the whole passage will be:
The sense within us of a sincere love for the
brethren, which is the sign of God's presence
with us, will enable us to stay the accusations
of our conscience, whatever they may be,
because God, who gives us the love, and so
blesses us with His fellowship, is greater than
our heart; and He, having perfect knowledge,
forgives all on which the heart sadly dwells."
Westcott. Cf. Paul's statement in 1 Cor 4:3-5.
The thought of vv 19-20 will reappear in vv
22b-24.

gnwsovmeqa  Verb, fut midd indic, 1 pl
ginwskw

Verse 21

The future tense points forward to some future
time of crisis of confidence or of faith — 'Can I
be sure I am his?'

jAgaphtoiv, ¢jaVn hl kardiva ‘himwn® mhV
kataginwvskh/, parrhsivn e[comen pro"
toVn geovn,

ejmprosgen prep + gen before, in front of
peivsomen Verb, fut act indic, 1 pl peiqgw
persuade, convince, assure

agaphto", h, on beloved

The great majority of MSS include hJmwn after
kardiva but there are significant omissions (A
BY 33436 etal).
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"It does not imply a claim to sinlessness, nor
yet an insensibility to the heinousness of sin,
but the action of a lively faith which retains a
real sense of fellowship with God, and this
carries with it confidence and peace."
Westcott.

Marshall writes, "If we can set our hearts at
rest by remembering that God is greater than
our hearts and knows everything, then our
hearts will no longer condemn us, and we shall
be able to approach God with boldness."

parrhsia, a" f boldness, assurance

"The thought here is of the boldness with
which the son appears before the Father, and
not that with which the accused appears before
the Judge." Westcott.

Smalley comments, "The child of God, who
walks in the light and obeys the love command
(cf. 1:7; 2:6, 10), has the privilege of 'bold
speech' in the presence of God. But he also
possesses the certainty that God hears and
answers prayer (v 22)."

Verse 22

kaiV o} ejaVn aijtw'men lambavnomen ajp-
aujtou’, o{ti taV" ejntolaV" aujtou' throu'men
kaiV taV ajrestaV ejnwvpion aujtou’' poiou'men.

aijtew  ask, request

Cf. John 14:14; 16:23, also 15:16.

ejntolh, h" f command, order
threw keep, observe

"The answer to prayer is given not as a reward
for meritorious action, but because the prayer
itself rightly understood coincides with God's
will (comp. John 8:29; 11:42). The sole
object of the believer is to do thoroughly the
part which has been assigned to him: his
petitions are directed to this end and so are
necessarily granted. Comp John 15:7."
Westcott.

ajresto", h, on pleasing

Marshall writes, "John's purpose is to
encourage us to enter fully into the filial
relationship in which God delights to hear and
answer the requests of his children. The more
fully we enter into that relationship, the more
will our asking be in accordance with his will."
Again, cf. John 15:7.

Verse 23

kaiV au{th ejstiVvn hJ ejntolhV aujtou’, i{na
pisteuvswmen tw'/ ojnovmati tou' uiJou' aujtou’
jIhsou' Cristou' kaiV ajgapw'men ajllhvlou",
kaqwV" e[dwken ejntolhVn hJmi'n.

The one command is then described as having
two facets, but they remain facets of the one
command.

pisteuw believe (in), have faith (in)

Cf. Jn 6:29. This is the first occurrence of
pisteuw in this letter (99 occurrences in John's
Gospel), though it will now occur again in 4:1,
16;5:1, 5, 10, 13.

For the aorist subjunctive i{na pisteuvswmen
(BK L, et al), some MSS (e.g. T A C)
substitute the present subjunctive, i{na
pisteuvwmen, which has virtually the same
meaning. Either reading makes sense in the
context, but the aorist is perhaps original.

ojnoma, to" n name

To 'believe in the name' suggests a meaning
close to oJmologei'n in 2:23 (cf. 4:2-3, 15). It
"implies a confession of his character and
authority ... as truly Son of God and Messiah."
Smalley.

"

ajllhlwn, oi", ou" seev.ll

|Cf. 4:7,11,12; 2 Jn 5; Jn 13:34; 15:12,17.

e[dwken Verb, aor act indic, 3 s didwmi

Smalley concludes, "John has thus provided
his readers with what Maurice (214) calls two
‘counter-signs,’ to distinguish the true child of
God from the offspring of the devil (cf. v 10):
right belief (in Jesus as both man and God),
and right behaviour (expressed in terms of
obedience; in particular, and following the
example of Jesus mentioned in v 16, obedience
to the love command). In this way a distinction
is clearly drawn yet again between orthodox
and heterodox members within or around the
Johannine community."
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Verse 24

kaiV of thrw'n taV" ejntolaV" aujtou’ ejn aujtw'/
mevnei kaiV aujtoV" ejn aujtw'/. kaiV ejn touvtw/
ginwvskomen o{ti mevnei ejn hJmi'n, ejk tou'
pneuvmato" ou| hJmin e[dwken.

1 John 4:1-6

Verse 1-6

Cf. Jn 15, also the prophetic promise in Ezek
37:27 and its ultimate fulfilment in Rev 21:3.
Smalley comments, "The point which John is
making in the first part of this verse, that
obedience and reciprocal indwelling (between
God and the believer) are inextricably
associated, has been anticipated to some extent
in earlier parts of this letter (cf. 2:5, 24, 27-29;
3:6,9, 10, 18-19; and, for the notion of
'obedient reciprocity' with reference to the
Father-Son relationship, see John 10:37-38;
12:48-49; 14:10-11)."

e[dwken Verb, aor act indic, 3 s didwmi

Westcott links the 'in this' to the first half of
the verse, writing, "The love which the
Christian feels and which is the spring of his
obedience, assures him of God's fellowship
with him. In other words, God has given him
of His Spirit."

Smalley says that this is an unlikely meaning.
He argues (as does Marshall) that the reference
here is to the internal witness of the Spirit
without explaining precisely how that is
manifest. Smalley writes, "Like Paul, John
here regards the witness of the Spirit as a
source of confidence, when this is required
(Rom 8:14-16; cf. 1 John 3:19-20)."

Having mentioned the Spirit, John now goes on
to distinguish the Spirit of God from false
spirits. This was probably necessary in the
light of false teachers who claimed spiritual
inspiration. Smalley comments, "Evidently
both groups in the community, orthodox and
heretical, were ready to claim 'spiritual
inspiration' in support of their respective
positions. The writer is therefore anxious to
establish the means for discriminating between
the spirit of truth and the spirit of error (cf. v
6b), a concern no doubt increased by the
presence of heretical schismatics around his
church. He does this in 4:1-6 by highlighting
an essential criterion of faith. Already John has
mentioned righteousness (2:29; 3:10) and love
(3:14; cf. 4:8) as moral tests for recognizing
the genuine believer. Now he applies the
theological test: a right confession of Jesus (vv
2-3; cf. 3:23). By this means those who
claimed to be 'prophets' (v 1) could be
authenticated, and the faith of any who
professed allegiance to Christ could be
established (v 6)."

Verse 1

jAgaphtoiv, mhV pantiV pneuvmati pisteuvete,
ajllaV dokimavzete taV pneuvmata eij ejk tou'
geou' ejstin, of{ti polloiV yeudoprofh'tai
ejxelhluvgasin eij" toVn kovsmon.

agaphto", h, on see 3:2

"There are many spiritual powers active among
men ... All such spirits are partial revelations
of the one spirit of evil which become (so to
speak) embodied in men." Westcott.

dokimazw test, examine, prove, discern

Cf. 1 Cor 12:1-3; 14:29-31; 1 Thess 5:20f.
The injunction assumes a gift of discernment
possessed, at least in measure, by all
Christians.

yeudoprofhth", ou m false prophet

"through whom false spirits speak, as the Spirit
speaks through true prophets (2 Peter 1:21;
2:1)." Westcott.

ejxelhluvgasin ~ Verb, perf act indic, 3 pl
ejxercomai

"The words evidently refer to external
circumstances vividly present to St John's
mind. They point, as it appears, to the great
outbreak of the Gentile pseudo-Christianity
which is vaguely spoken of as Gnosticism, the
endeavour to separate the 'ideas' of the Faith
from the facts of the historic Redemption."
Westcott. Cf. 2:18-19.
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Verse 2

ejn touvtw/ ginwvskete toV pneu'ma tou’ qeou':
pa'n pneu'ma o} oJmologei' jlhsou'n CristoVn
ejn sarkiV ejlhluqovta ejk tou' geou' ejstin,

oJmologew confess, declare

"The test of the presence of the Divine Spirit is
the confession of the Incarnation, or, more
exactly, of the Incarnate Saviour... The
Incarnate Saviour is the pledge of the complete
redemption and perfection of man, of the
restoration of 'the body' to its proper place as
the perfect organ of the spirit. Hence the
Divine Spirit must bear witness to Him."
Westcott. Cf. 2 John 7, also 1 Jn 5:6.

sarx, sarko" f flesh, human nature
ejlhlugovta  Perfect active participle, m acc s
ejrcomai

And Marshall comments, "John's test is not an
infallible one. Jesus himself had to protest
against people who called him 'Lord' and yet
did not do what he said (Mt 7:21-23; Lk 6:46).
Mere confession with the mouth is not
necessarily a guide to belief of the heart.
John's test is accordingly relevant to a
particular situation in which it was possible to
regard certain people as inspired by the spirit
of evil because of their faulty confession. In
other circumstances a different form of words
may be the test point. Ultimately, however,
the whole of the Epistle furnishes the
characteristics of genuine Christianity: faith,
love, and righteousness are all relevant to the
question, and concentration on any of them to
the exclusion of the others is bound to be
misleading."

"The construction of these words is not quite
clear. Three ways of taking them are possible.
(i) The direct object may be jlhsoun and
criston e¢jn s. ¢jl. a secondary predicate:
'confesseth Jesus as Christ and a Christ come in
the flesh'; (ii) The direct object may be jlhsoun
Criston and ejn s. ¢jl. a secondary
predicate: 'confesseth Jesus Christ, Him who is
known by this full name, as come in the flesh.'
(iii) The whole phrase may form a compound
direct object: 'confesseth Him, whose nature
and work is described by the phrase, 'Jesus
Christ come in the flesh'." The coresponding
clause in v.3 jThsoun which gives the person
and not any statement about the person as the
object of confession is in favour of the last
view." Westcott.

Verse 3

kaiV pa'n pneu'ma o} mhV oJmologei' toVn
jThsou'n ejk tou' geou' oujk e[stin: kaiV tou'tov
ejstin toV tou' ajnticrivstou, o} ajkhkovate
o{ti e[rcetai, kaiV nu'n ejn tw/ kovsmw/ ejstiVn
h{dh.

In place of miV oJmologei' a few MSS have the
interesting reading luvei, meaning in context
'annul Jesus.! Marshall comments, "While this
rendering has not found its way into the
English versions of the New Testament ... it
has found favour among commentators.
Nevertheless, it is probably due to a gloss or
marginal comment by a scribe who was trying
to bring out the precise way in which Jesus
was denied."

Smalley writes, "Here is the heart of the
orthodox acknowledgment about Jesus (cf.
2:23); and by setting out this test John guards
against two possible heretical opinions about
Jesus: that he was only divine or merely
human. The author also shows that the truly
Christian confession is one which ultimately
involves a person (faith in Jesus, the incarnate
Christ), and not a doctrine concerning that
person (faith in the Incarnation)."

"The substance of the confession which has
been given in detail in the former verse is
gathered up in the single human name of the
Lord. To 'confess Jesus,' which in the
connexion can only mean to confess 'Jesus is
Lord' (1 Cor 12:3; Rom 10:9), is to recognise
divine sovereignty in One Who is truly man,
or, in other words, to recognise the union of
the divine and human in one Person, a truth
which finds its only adequate expression in the
fact of the Incarnation." Westcott.

ajnticristo", ou m see 2:18

Cf. 2:18-19, 22. John is "condemning those
heretical beliefs, within and beyond his
community, which amount to a determined and
antichristian rebellion against God (v 3b)."
Smalley.

akhkovate Verb, perf act indic, 2 pl ajkouw
hjdh adv now, already
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Verse 4

uwmei" ejk tou' geou ejste, tekniva, kail
nenikhvkate aujtouv”, o{ti meivzwn ejstiVn ol
ejn Wmin h] of ejn tw'/ kovsmw/.

teknion, ou n see 3:18
nikaw  conquer, overcome

Cf. 2:13. Smalley comments, "The perfect
tense, nenikhvkate, suggests not only a
decisive victory already accomplished, but also
one which has continuing effects in the
present." These believers are on the winning
side.

meizwn, on greater, greatest
hj or, than

The Christian possesses the Spirit of the
Living God and this possession is the
guarantee of victory. God himself shall have
the last word. Indeed, in a definitive sense that
victory has already been accomplished in
Christ and it is this reality of which the Spirit
is the seal.

Verse S

aujtoiV ejk tou' kovsmou eijsivn: diaV tou'to ejk
tou' kovsmou lalou'sin kaV o kovsmo"
aujtw'n ajkouvei.

lalew speak, talk

The character of their speech and the character
of their hearers are determined by their own
character. Cf. John 15:19a and contrast 7:7;
15;18.

Verse 6
hJmei" ejk tou' qeou ejsmen: o ginwvskwn toln
qeoVn ajkouvei hlmw'n, o}" oujk e[stin ejk tou'
geou' oujk ajkouvei hJmw'n. ejk touvtou
ginwvskomen toV pneu'math" ajlhgeiva" kaiV
toV pneu'ma th™ plavnh".

Westcott says that the transition from uJmei" to
hJmei" indicates that this verse is not speaking
of the Christian generally but of "those whose
work it is to unfold the divine message." He
continues, "The world listens to those who
express its own thoughts; the Christian listens
to those who teach him more of God."
Smalley, however, thinks that the hJmei" is
simply John's way of referring to himself and
his readers.

Cf. John 10:4, 16, 27; also 8:47a; 18:37b.

Westcott suggests that the present participle
ginwskwn "describes a knowledge
apprehended as progressive and not complete."

ajlhgeia, a" f truth, reality
planh, h" f error, deceit, deception

In context, the bold assertion with which this
verse concludes refers to the apostolic
testimony: if a person possesses the Spirit of
truth they show a readiness to listen to the
apostolic teaching (cf. Acts 2:42). The same is
demonstrated today by an eagerness to submit
to and learn from the word of God. Marshall
comments, "Hence it is by their response to the
preaching of the the church that it is possible
to discern those who are directed by the Spirit
of truth, i.e. the Holy Spirit, and the spirit of
error."

1 John 4:7-12

Verse 4:7-5:4

Smalley divides this section as follows:
vv 7-10, The source of love;

vv 11-16, The inspiration of love;

vv 17-20, The practice of love;
4:21-5:4, The command of love.

Verse 7

jAgaphtoiv, ajgapw'men ajllhvliou”, o{tihl
agavph ejk tou' geou ejstin, kail pa™ o
agapw'n ¢jk tou' geou gegevnnhtai kai

ginwvskei toVn geovn.

agaphto", h, on see 3:2

The form of address, ahgaphtoiv, reflects the
subject.

"John begins his appeal for love, as a demand
which is laid upon every believer who seeks to
live as a true child of God, by reminding his
readers of the dominical command to 'love one
another' (see John 13:34-35; 15:12, 17)."
Smalley.

ajllhlwn, o0i", ou" one another

hJ ajgavph ejk tou' geou' ejstin "Love comes
from God. It has its origin in God and belongs
to the divine sphere." Marshall.

gegevnnhtai  Verb, perf pass indic, 3 s
gennaw bear; pass be born

"He that loveth derives his spiritual being from
God, and of necessity therefore is in sympathy
with Him, and knows Him, that is, recognises
every revelation which shews more of Him
(v.6)." Westcott.
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Marshall adds, "To be sure, the statement is
open to misunderstanding. One might
conclude that anybody who shows love is a
child of God, regardless of whether he actually
believes in Jesus Christ as the Son of God.
This misunderstanding can only arise,
however, if we take this statement and wrench
it out of its context in the letter. John makes it
plain enough elsewhere that the true child of
God both believes and loves (3:23)."

Verse 8

ol mhV ajgapw'n oujk e[gnw toVn qeovn, o{ti o]
geo" agavph ejstivn.

"in us: not simply 'towards us' as the objects to
whom the love was directed, but 'in us,' in us
believers, as the medium in which it was
revealed and in which it was effective... The
Christian shares the life of Christ, and so
becomes himself a secondary sign of God's
love... The manifestation of the love of God to
man becomes a living power as a manifestation
of His love in man." Westcott. Smalley
similarly writes, "The sense of ejn hJmin, in
part, is thus that the love of God disclosed by
Jesus indwells the Church, and creates the
basis for a mutual and ongoing relationship of
love between the Godhead and the Christian."

e[gnw  Verb, aor act indic, 3 s ginwskw

monogenh", ¢" only, unique

Westcott suggests that the aorist means that
this person did not know God "when he made
profession of knowing Him. His
acknowledgement of God (as at Baptism) was
based on no true recognition of His nature."

Cf. Jn 3:16.

ajpevstalken  Verb, perf act indic, 3 s
ajpostellw  send
zaw live

geo" agavph ejstivn The claim is that all that
God does he does out of love — he is
completely loving.

Smalley comments, "To assert
comprehensively that 'God is love' does not
ignore or exclude the other attributes of his
being to which the Bible as a whole bears
witness; notably his justice and his truth (cf. Ps
89:14; Deut 32:4; Rom 3:21-26; John 17:17).
God’s judgment (his wrath), for example, is
just as much a reality as his love (cf. Isa 54:8;
Rev 6:12-17). But theologically these cannot
be opposed to each other. Such characteristics
of God as his justice and his truth must
ultimately be related to his essential nature as
love, and may in the end be perceived in terms
of his loving nature (see further, Stott, 160—
61). Such teaching belongs, indeed, to 1 John
itself, where we read of God’s holiness (1:5),
justice (1:9) and truth (5:20)."

'"Love' does not define God: God defines love.

di- aujtou’ he is the cause and source of our
life. The verb zhvswmen 'that we might live'

stresses the activity, and not solely the status.

Verse 9

ejn touvtw/ ejfanerwvghhl ajgavph tou' geou'
ejn hJmi'n, o{ti toVn uiJoVn aujtou’ toVn
monogenh' ajpevstalken o qeoV" eij" toVn
kovsmon i{nazhvswmen di- aujtou’.

ejfanerwvgh Verb, aor pass indic, 3 s
fanerow reveal, make known, make
evident

"In the retrospect of His completed work on
earth the Lord says: ejfanerwsa sou to
ojnoma (John 17:6), that is 'the Father's name,'
the revelation of love." Westcott.

Verse 10

ejn touvtw/ ejstiVn hl ajgavph, oujc o{ti hmei"
hjgaphvkamen toVn geovn, ajll- o{ti aujtoV"
hjgavphsen hJma™ kaiV ajpevsteilen toVn uiloVn
aujtou’ iJlasmoVn periV tw'n aJmartiw'n himw'n.

ejn touvtw/ ejstiVn hJ ajgavph "There can be no
explanation or definition of true love which
does not start from God's love." Marshall.

hjgaphvkamen Verb, perf act indic, 1 pl
ajgapaw

Smalley writes, "In place of hjgaphvkamen (‘we
have loved"), which is read by B, most
witnesses have the verb in the aorist:
hjgaphvsamen (‘we loved'). The difference in
form and meaning is slight; but, despite the
weight of evidence on the other side, the
reading of B is probably correct and certainly
appropriate to the context. John is saying in v
10 that love is primarily known through God’s
historical act of revelation in Christ (he “sent”
his Son, hjgavphsen, aorist), rather than
through man’s continuing love (hjgaphvkamen,
perfect) for God."

iJlasmo", ou m means by which sins are
forgiven

[cf.2:2.

almartia, a" f sin
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Some find it difficult to reconcile the picture of
a loving God with that the demand for
propitiation. James Denny (The Death of
Christ) writes, "So far from finding any kind
of contrast between love and propitiation, the
apostle can convey no idea of love to anyone
except by pointing to the propitiation — love is
what is manifested there: and he can give no
account of the propitiation but by saying,
'Behold what manner of love.' For him, to say
'God is love' is exactly the same as to say, 'God
has in his Son made atonement for the sin of
the world." If the propitiatory death of Jesus is
eliminated from the love of God, it might be
unfair to say that the love of God is robbed of
all meaning, but it is certainly robbed of its
apostolic meaning. It has no longer that
meaning which goes deeper than sin, sorrow,
and death, and which recreates life in the
adoring joy, wonder, and purity of the first
Epistle of John."

Both this verse and John 1:18 indicate how God
makes himself known. No-one has ever seen
God, but God has revealed himself in his Son
(Jn 1:18, cf. Jn 1:14). Here John's argument is
taken a step further. No-one has ever seen
God, but his character is revealed in the love
his children have one for another (cf. v.9
above). Smalley comments, "Jesus, by his
love, reveals the Father’s love; and in the same
way the members of the Johannine community,
by their mutual love, manifest to others the

love of the God who dwells within them."

1 John 4:13-16a

Verses 13-16

Verse 11

jAgaphtoiv, eij ou{tw" o] geoV" hjgavphsen
hJma", kaiV hmei" ojfeivlomen ajllhvlou"
ajgapa'n.

ouJtw" thus, in this way

Cf. the use of ou{tw" in John 3:16.

ojfeilw  see 3:16

"The love which God has not only shewn but
given to us (v.1) becomes a constraining
motive for action." Westcott.

Verse 12

geoVn oujdeiV" pwvpote teqevatai: ejaVn
ajgapw'men ajllhvlou", ol geoV" ejn hmin
mevnei kaiV hJ ajgavph aujtou’ ejn hJmi'n
teteleiwmevnh ejstin.

oujdei", oujdemia,oujden  no one, nothing

pwpote adv ever, at any time

teqevatai ~ Verb, perf midd/pass dep indic, 3
S qeaomai See

Cf. Jn 1:18. John may be writing against the
background of false teachers who claimed to
have had a direct vision of God.

menw remain, stay, abide
teteleiwmevnh  Verb, perf pass ptc, f nom s
teleiow make perfect, complete

"It is through man that 'the love of God' finds
its fulfilment on earth." Westcott.

Marshall understands this phrase to mean,
"When we love others, God's love for us has
reached its full effect in creating the same kind
of love as his in us."

Smalley writes, "John has already appealed for
right belief (4:1-6) and mutual loving (vv 7—
12) from his readers. In vv 13—16 the ideas of
faith and love are related to the life of the
Christian in terms of affirmation, rather than
exhortation. We can know that we live in God,
and God in us, as we share in the gift of the
Spirit (v 13), acknowledge the work of God in
Jesus Christ (vv 14-15), and dwell in love (v
16). Here are the grounds (not the conditions)
of spiritual assurance."

Verse 13

JEn touvtw/ ginwvskomen o{ti ejn aujtw'/
mevnomen kaiV aujtoV" ejn hJmi'n, o{ti ejk tou'
pneuvmato" aujtou’ devdwken hJmi'n.

Cf. 3:24.

devdwken Verb, perfact indic, 3 s didwmi

Smalley comments, "The genitive ¢jk tou'
pneuvmato" aujtou’ (literally, 'out of his Spirit')
is partitive (cf. Matt 25:28; John 1:16; 6:11;
and contrast 3:24b). This is to say, Christians
receive from God a share (only) in the Spirit
who fills the whole Church... The presence of
the Spirit is demonstrated by the confession of
true belief (vv. 14,15). But ¢jn touvto/ can also
look back to vv 7-12, and especially v 12. 'We
know that God lives in us, and we in him,
because we possess the spirit of love which
flows from him'... As we live in God through
the Spirit (cf. John 3:5, 8), and he in us, we are
called and enabled to love (vv 12, 16) and to
believe (v 15)."
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Verse 14

kaiV hJmei" teqeavmeqakaiV marturou'men
o{ti o] pathVr ajpevstalken toVn uiloVn
swth'ra tou' kovsmou.

Stott notes that in vv 13 and 14, taken together,
there is a reference to all three persons of the
Trinity. The Father has sent his Son into the
world as Saviour, and we can bear witness to
this fact (v 14). But God has also sent the
Spirit to be with the Church as a witness to the
truth of the Father’s love and indwelling (v
13).

Smalley writes, "The verbs 'know' and 'trust'
(ejgnwvkamen kall pepisteuvkamen), the second
of which reinforces the first, are both in the
perfect tense, denoting an action in the past
which has continuing effects in the present.
John asserts that true believers can be sure of
the reality of God’s love, and rely on it,
because they have personally experienced it."

teqeavmeqa Verb, perf midd/pass dep indic,
1 pl qeaomai see
marturew bear witness, testify

Cf. 1:2. Westcott suggests that this affirmation
is not exclusive to the apostles but that this
"vision and witness remains an abiding
endowment of the living Body", i.e. the
church. Marshall also takes this view.

ejn hJmin "It is clear from the context that the
love here spoken of is the love which God has
and shews towards man. But St John adds a
second thought to that of God's love towards
man (eij" hJma"). The love of God becomes a
power in the Christian Body (ejn hJmin).
Believers are the sphere in which it operates
and makes itself felt in the world (2 Cor.
4:10f.). Comp. v.9." Westcott (so, similarly,
Marshall and Smalley).

ajpevstalken  Verb, perf act indic, 3 s
ajpostellw  send

"The testimony is borne not simply to the
historical fact (v.10, ajpesteilen), but (as in
v.9) to the permanence of Christ's mission. Of
this believers have direct knowledge."
Westcott.

swthr, hro" m saviour

|Cf. John 4:42.

Verse 15

o}" ejaVn oJmologhvsh/ o{ti jThsou™ ejstin ol
uiJoV" tou' geou', ol geoV" ejn aujtw'/ mevnei kaiV
aujtoV" ejn tw'/ qew'.

ol" ejan whoever
oJmologew confess, declare

Cf. 2:23. "The fact that the writer returns in
this v to the thought of orthodox 'confession'
(see 4:2-3), suggests that he still has in mind
the need to resist the heterodox members of his
community." Smalley.

Verse 16a

kal hlmei" ejgnwvkamen kaiV pepisteuvkamen
thVn ajgavphn h}n e[cei o] qeoV" ejn himi'n.

ejgnwvkamen  Verb, perf act indic, 1 pl
ginwskw
pisteuw believe (in), have faith (in)
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Notes on the Greek New Testament 1 John 4:16b-5:21

1 John 4:16b-21

Verse 16

O Be0g dydmn éotiv, kal 6 uévwv €v T
dydaty év t@ 0ed uéver kai 6 Bedg v avTd
WEVEL.

peve  remain, stay, abide

"The unique form of expression appears to
have been chosen in place of the simple 'hath
been perfected in us' in order to place the
perfection clearly in the realised fellowship of
God and man. Love is not simply perfected in
man (¢v NuLv) by an act of divine power, but
in fulfilling this issue God works with man
(neb Muwv)." Westcott.

Marshall writes, "Stott rightly notes that living
in love is the proof or result of living in God: it
is not by loving that we come into fellowship
with God, but as a result of our fellowship
with him we live in love."

And Dodd comments, "The expression 'to
remain in love' is suggestive rather than exact.
It is not clear whether the meaning is 'to
continue to live as the objects of God's love,'
or 'to continue to love God,' or 'to continue to
love our brothers.' It is in fact impossible,
according to the teaching of both this epistle
and of the Fourth Gospel, to make a clear
separation between these three modes or
manifestations of love. The energy of love
discharges itself along lines which form a
triangle, whose points are God, self and
neighbour: but the source of all love is God, of
whom alone it can be said that He is love.
Whether we love God or our neighbour, it is
God's love that is at work in us — assuming,
that is, that our love is authentic dyostn which
is exemplified in God's gift of His Son, and in
Christ's sacrifice for us all."

mappnota, og f boldness, assurance "To

abide in God is to share the character of Christ
under the conditions of earth. The sense

of spiritual harmony with Him which this
abiding brings necessarily inspires boldness in
the believer; and it is the purpose of God that it
should do so." Westcott.

kpLoLg, ewg f judgement
ékewvog, 1, o that (one), he, she, it

Verse 17

év ToVTW TeTehetwTal 1) Aydn peds Hudv,
Tva woppnoiav Exmpev év i nuépa Tig
kptoewg, OtL kabwg Ekelvog EoTLv Kol
Nuets éopev €v 1 kéopw TovTw.

Westcott argues that the 'in this' refers to what
precedes. "The fellowship of man with God
and of God with man carries with it the
consummation of love. In this — in this double
communion — love hath been perfected already
on the divine side; and it is God's will that men
should make its blessings their own."

"The ground of confidence is present likeness
to Christ." Westcott.

Marshall comments, "We probably have here
another example of that portrayal of the
'eschatological reality' of the Christian life
which we found particularly in 3:6, 9; John is
stating the characteristic which ought to be
found in every true Christian, namely that he is
like Jesus, but this is not incompatible with his
urging his readers to let the ideal become a
reality. Were it not so, our grounds for
confidence might seem very slender and
fitful."

Smalley thinks that the Epistle may here reflect
the teaching of the farewell discourse of the
Gospel, particularly Jn 15:9-10 but also 14:10-
11, 20; 17:21-23, 26. He concludes, "On such
a theological basis John may be implying here
that the relationship of believers to God in the
world can and should reflect that of Jesus to
God (as it was on earth, and as it still is in
heaven: this includes the Son’s own
'confidence' before God; cf. 2:1)."

Verse 18

tetehelwtal  Verb, perf pass indic, 3 s
tehew complete, finish, fulfill

@OBog ovk Eotiv €v Tfi dydmn, dAke
teleta dydmm EEw BArAeL TOV @OPov, OTL O
PoOPog kdhaowv Exet, 6 8¢ @ofovuevog ov
teteheiwrTan €v Tf dydmn.

@opog, ov m fear
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Smalley comments, "The term @dfog (‘fear') is
used in the NT to denote reverence for God
(Rom 3:18; 2 Cor 7:1; cf. Acts 9:31; 2 Cor
5:11; Eph 5:21); although some biblical texts
imply that this 'reverence' may include an
element of 'fear and trembling' (e.g. Ps
119:120; Phil 2:12). In the present context
pdpog means servile, self-regarding fear (as in
Rom 8:15; cf. John 19:38; 20:19). Such 'fear’
has no part with love; so that the Christian who
lives in God’s love can anticipate the judgment
day confidently, and not with terror. Human
relationships provide a parallel. Two people
who love each other are to that extent unafraid
of each other; all the more, therefore, 'to live
within the love of God is freedom from
ultimate fear' (Dodd...). Sin leads to fear, but
love to confidence."

In place of the absolute dyam®duev, which
appears in A B Vg™ eth®™ et al., xVg? syr™™
cop™ arm (eth™), et al. read dyomduev TOV
0edv, and K ¥ Augustine 1/4, et al. have
dyamtduev avtdv. As in 3:16; 4:10 and 17,
however, these are certain to be later additions
which attempt to give precision to John’s
thought. In so doing they run counter to the
meaning of the passage, since this treats 'love’'
in its absolute sense.

TOWTOG, M, OV Tirst

TeleLOg, o, ov complete, perfect, mature

"The thought is of love which is complete in
all its parts, which has reached its complete
development (Hebr. 5:14)." Westcott.

"Our love is the light kindled by the love of
God." Westcott.

Marshall comments, "It is, therefore, good for
us constantly to renew our knowledge of God's
love as we read of it in the Bible, as we hear it
proclaimed in the worship of the church, and
as we consider the ways in which our whole
life has been moulded by experiences of God's
love and care for us."

Verse 20

¢Ew adv. out, outside, away
foilw throw, throw down

|Real love "flings fear out of doors." Law.

kohaolg, emg f punishment; k. £xw
have to do with punishment

£4v Tig oty 6tL Ayam®d tov 0edv, kal TOv
Gdeh@oOV adTod pLof, Yevotng otiv: 6
YOO un Ayam®v tov ddehpov avtod Ov
gwpokev, TOV 0OV Ov 0vy Ewpokey oV
dvvotat ayoTdy.

Westcott thinks that the punishment spoken of
is a suffering which stems from a sense of
disharmony with God and that this suffering is
a form of discipline, "a divine punishment
which has a salutary office: Hebr. 12:11."
Smalley argues that fear "anticipates and
makes real the future pain it contemplates."

I.e. it causes present pain but has also an eye to
the future judgment (cf. v. 17).

TiG, T acc TLvd, T gen TLvOg dat TLvi
anyone, anything, a certain

pioew hate, despise, be indifferent to

Pevotng, ov m liar

goPeopar fear, be afraid (of)
tetehelmtal  see v.17

"This consummation of the believer is
presented in two complementary forms. He is
himself the sphere in which love finds its
perfection; and love is the sphere in which he
finds his perfection. Love is perfected in him
(2:5): and he is perfected in love." Westcott.

Cf. 2:4. "The claim to the knowledge of God
without obedience, and the claim to the love of
God without action, involve not only the
denial of what is known to be true
(PevdeoBat), but falseness of character."
Westcott.

"The vital, practical test of our love for God is
to be found in our love for others." Smalley.
John is clearly writing against the false claims
of the heretical members and ex-members of
the fellowship.

Verse 19

Nuetg dyomduev, 6t adTog TEMTOG
fydmnoev Nudc.

dyamaw love, show love for

Both love for God and love of one another.
The two are inseparable.

Opow see
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Smalley writes, "For o0 d0vatot dyamdy ('he
cannot love'), which is attested by B P, et al.,
some witnesses (including A K L) read tdg
dvvotar ayosdv ('how can he love?'). The
statement ('he cannot love') is solemn and
impressive, and suits John’s predilection for
absolute phraseology (Westcott, 162; Brooke,
126). However, the question in the variant
('how can he love?'") introduces a new thought
to this v, in a typically Johannine manner ('for
the person who does not love his brother no
way of loving God remains'). So Brooke, 126—
27. Thus the alternative text need not be
dismissed as completely unlikely. (UBS GNT
gives it a 'B' rating, indicating some degree of
doubt.)"

Augustine thought that the reference here is to
Christ, but this does not fit the context.

It is possible that the meaning is that 'Anyone
who loves his own parent should also love
other children of his parents.'

Verse 2

&v ToVTW Yivwokopev OTL dyamduey 10
tékva 100 BeoD, dtav OV Beov dyamduev
Kol Tdg £viohdg avtod moudpuev.

Marshall argues that the train of thought in this
verse demands that dyam@®uev here be
understood as 'we ought to love.! Smalley
disagrees — see below.

Verse 21

Kol etV TV évtolv xopev drte adtoD,
Tva O dyam®dv 1OV BeOV dyamd Kal TOv
Ader OV avTod.

évtoAn, ng f command, instruction

Tekvov, ov n child
otov when, whenever
évtohn, ng f see 4:21

Cf. Jn 13:34. The two loves are inseparable.

1 John 5:1-5

Verse 1

16, 6 motevwv 1L Inoodg 0Ty 6
XpLotog ¢k tod 00D yeyévvnral, kol dg
O dyomdv TOV yevvioavta dyamd [kal] Tov
yeyevvnuévov €€ avtod.

veyévvntal Verb, perf pass indic, 3 s
vevvow be father of, bear; pass be
born

Love for one another is one of the central
commands of God. "The one commmandment
of God (1) £€vTo\n) is that we believe the Name
of His Son and love one another." Westcott.
Smalley cites Westcott and says, ""We know
that we love God’s children when we love
God." John is then saying once more that love
of others (including God’s offspring) is
grounded in the love of God (see 4:8, 16,
19...). The two loves are inseparable (4:12);
we are to love others in God, and God in
others. Moreover, when we love God truly we
shall want to obey his orders, which are in any
case summed up in the command to love other
people (3:11; 4:7, 21). Thus we can recognize
that we love God’s children properly by loving
God himself obediently."

The perfect tense indicates the present state of
the believer. Marshall comments, "Faith is
thus a sign of the new birth, just as love (4:7)
and doing what is right (2:29; 3:9f.) are also
indications that a person has been born of
God." And Smalley comments, "The
regenerate Christian (past) must constantly live
out (present) his faith in Jesus as Messiah, and
also give his sustained allegiance to the love
command."

Some MSS, including K X L P TR, read
TNE®ueV in place of wou®pev. This would
seem to reflect an attempt to conform the text
to the more normal phrase. The expression
145 £vTohdg ovTol ToLduev occurs nowhere
else in the NT.

Westcott suggests that the use of ToLew
suggests the active and positive 'energy of
obedience'.

yevviioovto  Verb, aor act pte, m acc s
YEVVO®

Verse 3

kal is included by XA K P Vg cop™, et al.,
but omitted by B'¥ Vg"™ cop™, et al.. There is
no certainty about the original reading from
the MS evidence; but in this context the
addition of an intensive enclitic (‘also loves') is

avtn ydp €otiv 1) dydmn 100 0g0D, Tva tdg
gvtohag avtod moduev: kal ol évtolal
avtod Bapelal ok eiotv,

mpeew keep, observe

"A continuous and watchful endeavour to
observe them." Westcott.

entirely appropriate.

yeyevvnuévov  Verb, perf pass ptc, m acc &
n nom/acc s YEVVO®

Bapveg, ewa, v heavy, hard, difficult
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Cf. Matt 11:30; 23:4. Smalley comments,
"When John claims that God’s commands are
not 'burdensome’ (Bapelat), he means that
they are not oppressive, so as to crush the
freedom and spontaneity of love (he will show
why they are not thus oppressive in v 4)."

Verse 4

8t v 10 yeyevvnuévov £k 1ol Beod vikd
OV Kdopov: kol avttn €oTiv 1) vikn 1
vikioaoo tOv kdopov, N ToTLg Hudv.

OtL "The fact that the divine commandments
are not a burden is not established by a
consideration of their character. In themselves
they are difficult (Acts 14:22; John 16:33). To
love the brethren is not a light thing. But with
the commandment comes also the power of
fulfilment. Natural taste, feeling, judgement
may check spiritual sympathy; but every
faculty and power which is quickened by God
is essentially stronger than 'the world' and
realises its victory at once." Westcott.

YEYEVVIUEVOV  see V.2
vikQ  Verb, pres act indic, 3 s vikaw
conquer, overcome

"A struggle which is present and continuous...
Under the title 'the world' St John gathers up
the sum of all the limited, transitory powers
opposed to God which make obedience
difficult." Westcott.

vikn, ng f victory

Occurs here only in the New Testament.

vikoooo  Verb, aor act ptc, fnom's vikow
motig, ewg f faith, trust, belief

Faith forms a vital link with Christ who has
gained this victory. Marshall comments, "The
fact that we hold the true faith from our hearts
is the means whereby the power of the new
world operates in us and enables us to
overcome the world. It is striking that John
says that we have overcome the world.

Perhaps he is thinking of the completed victory
of Jesus (Jn 16:33) which repeats itself in the
life of the Christian."

Verse 5

tig [8€] €0TLV O VIKOV TOV KOopOV €l un O
motedwv Ot "Inocodg éotiv 6 vidg Tod
Beov;

To the words tig é0otLv, read by A L Vg et al.,
some mss (including B K P syrx™") add 8¢.
Such a particle is likely to have been dropped
from the text, rather than added to it; but
equally the connection between v 5 and its
predecessor is not so close that an enclitic
becomes indispensable. The measure of doubt
surrounding the origin of 6¢ is reflected in the
UBS text, where it is enclosed in square
brackets.

Verse 5 forms a bridge between vv 1-4 and the
verses that follow.

Smalley comments, "The shift from confessing
Jesus as 'Christ' (5:1), to accepting him as 'Son
of God' in this verse, is paralleled at 2:22-23.
It may be that for John both titles indicated the
exalted status of Jesus, with little basic
difference in meaning between them. As Son
of God and Messiah, Jesus is intimately related
to the Father (cf. John 13:3). However, the title
'Son of God' is perhaps especially appropriate
in the present context because John is thinking
of 'the power of God revealed in his Son,
Jesus' (Marshall...). God’s Son shares God’s
power, which is greater than that of the devil
(cf. 4:4). Thus the believer can draw on the
resources which are in God, through his Son,
in order to 'conquer the world'; and in this way
the temptation to adopt a worldly attitude, and
to be allied with worldly desires (cf. 2:17), can
be overcome. Right belief leads to right
behaviour (cf. 5:1-4)."

1 John 5:6-12

Verse 6

0UTéC doTLv 6 MBIV Site VdOTOS Kal
alpatog, Incodg XpLotdg: ovk v Td
VdaTL pdvov ke £v 1d VdATL Kol €V TQ
alpatt kob TO Tvedud ¢otLv 1o
papTUEOdV, dTL TO TVEDUG E0TLV 1
AriOeLo.

éMOwv  Verb, aor act ptc, m nom's £QOpOL
VOwp, Véatog n water
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Instead of kol alpotog, which is read by B K
L ¥ Vg syr®, et al., a number of mss (including
43 241 Ambrose) have kol vepatog. Other
witnesses add kol TveupoTOg to the text,
either before the word alpatog (e.g. P 81 88
arm [eth]) or after it (e.gAX . syr™ cop*™®).
Some authorities (including 39 61) fill out the
addition by appending &tylov to TveluaToc.
These additions were probably introduced by
copyists who recalled John 3:5 where Jesus
speaks of birth 'from water and the Spirit'.

Smalley adds, "As in vv 7-9, the theology of v
6 is fully trinitarian. John speaks of Jesus,
God’s Son, who came (from God) by water
and blood, and to whom the Spirit bears
witness."

Verse 7

1L TPElS eloLv ol papTvpodvTEs,

TPELG, TOLO gen TPLWV dat tplowv three

Suggests Jesus' baptism and his death, though
Westcott sees in this a reference also to the
water and the blood which John records as
issuing from Jesus' side on the cross (Jn
19:34). Blood symbolises his life given as a
sacrifice for others. Water symbolises the
spiritual life (Jn 3:5; 4:14; 7:38).

The present tense suggests a continuing
witness.

Verse 8

10 vedpa kol 10 Bdwp kol 1O alpa, kai ol
TPElG £ig TO €v elowv.

povov adv only, alone

Marshall comments, "The reason why John
emphasised these two events in the life of
Jesus is seen in the second part of the verse
where he stresses that Jesus did not come by
water only but by water and blood. If we read,
as it were, between the lines, it is not hard to
guess that John's opponents accepted that Jesus
Christ came by water but not by blood. We
have already seen who these opponents were
(see2Jn7;1Jn2:22..)). They were people
who held that the heavenly Christ descended
upon Jesus at his baptism but withdrew from
him before his death, so that it was only the
earthly Jesus who died and not the heavenly
Christ. Over against this heresy John
emphasised that it was Jesus Christ — not
simply a human Jesus — who experienced both
baptism and crucifixion."

Smalley comments, "Historically Jesus 'came’
into his power and authority by the 'water' of
his baptism, at which point he was declared to
be God’s Son (Mark 1:11; John 1:34); and he
'came' into his power and authority in an even
more ultimate sense by the 'blood' of his cross,
a moment which the fourth evangelist
describes as the 'glorification' of Christ (John
17:1). Cf. 4:2."

"The Spirit is the sign of the glory of the Risen
Christ; John 7:39; 16:7; Acts 2:32f. Thus the
Spirit, with the Water and the Blood,
completes the witness to the Incarnation as a
Fact no less than as an open source of
blessing." Westcott.

elg, pa, v gen €vog, pLag, £Vog one

Marshall comments, "The implication of this
last remark is that their witness stands or falls
together; a person cannot claim that he is
accepting the witness of the Spirit if he rejects
the witness of the water and the blood to the
character of Jesus."

Both Marshall and Smalley argue that 'water
and blood' refer, as in v. 6, to Jesus' baptism
and death — not, as some argue, to the
sacraments. Smalley writes, "The basic
subject in this part of 1 John is the need to
keep faith in the revelation of God centered
historically in Jesus (see the comment on v 6).
The witness to this is provided above all by the
Spirit who descended on Jesus at his baptism
(John 1:32), and whom he gave to his disciples
when, after his glorification on the cross (John
19:30; cf. 7:39), he empowered them for their
mission (John 20:22 cf. 15:26-27). In each
case the testimony of the Spirit himself is
fundamental, and this is why he is called first
as a witness here."

poptupew bear witness, testify
dindera, og £ truth, reality

Verses 7-8 Textual Note

Marshall comments, "Since he refers to the
Spirit's activity in the present tense, the most
obvious interpretation is that the Spirit
presently testifies to us, in our inward hearts or
through the preaching of the Word, that the
baptism and death of Jesus point to his being
the Christ and Son of God."

The short reading reproduced above is
supported by the vast majority of mss.,
including the Byzantine. A longer reading is
to be found in the Textus Receptus which
appears to have been incorporated from the
Latin versions, namely:

David Booth, Notes on Greek Text of Johannine Epistles Page 38




8tL TPElS eloLv ol papTupodvTeg év TR
ovpovw, O TaTE, 6 AOYOS, KoL TO (OyLOV
TIVEUUA® KOL OVTOL OL TPELS £V €loL. KOl
TOELS ELOLV Ol LOPTVPOVVTES €V TN Y1), TO
mvedpa kal 10 1dwp kal 1o alpa, kol ol
TPELG £ig TO €V elowv.

This longer reading is clearly an addition to the
original text and may have arisen by a
marginal scribal note having subsequently
been incorporated into the text.

Verse 9

el TV paptvplav TV AvopwIwy
MapBdvopev, 1 poaptvpic 100 Beod peilwv
¢otiv, OtL avtn £oTiv N poptvpia Tod
00D, 6TL pepaptvpnkev mepl 100 viod
avtoD.

poptvpla, og f testimony, witness

Even in the human arena the testimony of three
witnesses should be accepted. Cf. John 5:36-
37.

pellwv, ov  greater

The perfect tense suggests a historical
testimony — the testimony of God at Jesus'
baptism and concerning his death.

Verse 10

6 motevwv elg TOV VIOV 10D 00D ExeL TV
papTuptay év Eo0vt@®: 6 un motedwv TQ
Bed PevoTnVv memoinkev avTéV, dTL OV
menmioTevkey elg TV paptvpiov fv
pepapTVENKEY O Bedg mepl ol VoD
avtoD.

gavtog, €avtn, tavtov him/herself, itself

"That which for others is external is for the
believer experimental. The witness of the
Spirit and water and blood becomes an inner
conviction of the life and cleansing and
redemption."” Westcott.

"To believe in the Son of God is to accept and
keep God's testimony." Marshall. Smalley
adds, "The inward witness of God’s Spirit
shows the Christian that he was right to believe
in Jesus; and this 'internal testimony' (of the
Spirit) balances and complements the external
and historical witness of the 'water and blood,’
the baptism and death of Jesus, which marked
the limits of his earthly ministry (vv 6-8).
Christian believing is subjective in character,
but its origins are ultimately objective."

Yevotng, ov m liar

[Ct. 1:10; 2:4, 22; 4:20

Verse 11

kat abtn £€0Tiv 1 poptvpia, 6t Tonv
atwviov Edwkev fuiv 6 Bedg, kal avn 1
Con v Td vid ovtod EoTuv.

Com, ng f life
alwviog, ov eternal, everlasting
gdwkev  Verb, aor act indic, 3 s dLdwpuL

"The reference is to the historic facts by which
this life was communicated to humanity."
Westcott.

Verse 12

0 Exwv TOV VIOV €xeL TV Cofv: O u1 Exwv
OV VIOV 10D Be0D TV Cwnv ok £xEL.

Cf. Jn. 3:16-18; 14:6. Smalley comments, "So
absolutely is eternal life available to the
believer in and through Jesus, the Christ and
Son of God, as John has claimed in v 11, that
to possess the Son is to have 'life' in its
completeness. The reverse is equally true... As
in vv 11 and 13 John’s theology includes an
exclusive note. It is only through Jesus Christ
that God’s life may be shared by believers... A
practical call to decision is also implicit. Life-
giving faith is possible, and therefore it should
be exercised and maintained!"

1 John 5:13-17

Verse 13

Todta Eypopa dutv Tva eidfite Gt Twnv
£yete alwviov, Tolg TLOTEVOVOLY £ig TO
Svoua 10D viod tod Beod.

|C0mmences the epilogue. Cf. John 20:31.

yoapw write

[t 1:3,4.

After bulv, TR, following K L P et al. and
most minuscules, reads T0lg mLOTEVOVOLY Elg
16 Ovopo ToD viod 10D Oz0D, Tva eldfite
OtL Tomv Exete alwviov, kal Tva moteinte
eig 10 dvopa tod viod oD BeoD. Itis
possible that the longer reading (as in TR) was
original, and that it was subsequently
contracted in order to avoid the repetition of
TO1G MLOTEVOVOLY ... Tvo mLoTevnTe. But it is
much more likely that the extended variant is
secondary. It probably represents an attempt to
straighten out the slightly awkward order of
the clauses in this verse, together with a scribal
assimilation to the statement in John 20:31.

eidfite  Verb, perf/pres act subj, 2 pl oida

Cf2:29; 3:14. Eternal life may be possessed
without having assurance of such possession.

dvoua, T0Og n name
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Cf. 3:23. An afterthought, describing the
character of those addressed.

John's primary purpose in writing was "not to
persuade unbelievers of the truth of the
Christian faith but rather to strengthen
Christian believers who might be tempted to
doubt the reality of their Christian experience
and to give up their faith in Jesus." Marshall.
The subject of the following verses is therefore
confidence.

Verse 16

EGv T1g 107 TOVv 4dehgov avtod
GpaPTEvVOVTO Guaptiav ui mpog Bdvatov,
attroet, kai dwaoel avTd Lwijv, T0lg
GUaPTAVOVOLY un PO BGvaTov. EoTLy
auaptia Tpog Bdvatov: ol mepl ékelvng
Myw Tva gpmtrion.

Verse 14

"That boldness of access to God, which finds
expression in prayer, finds its most
characteristic expression in intercessory
prayer." Westcott.

kal abtn £oTiv 1 mappnota fiv Exouev wpog
avtdv, 6TL Edv TL altwpeda katd 0
Béhnua avTod dkovel udV.

"One important result of the believer's
assurance of eternal life is that he can have
confidence and boldness in relation to God. In
particular this applies to the situation of
making requests to God in prayer." Marshall.

1dn Verb, aor act subj, 3 s Opaw see
duoptove  sin, commit sin
apoptia, ag £ sin

Bavatog, ov m death

moppnola, og f boldness, assurance

Cf. 2:28 and Heb 4:16.

altew ask, request
Belnua, atog n will, wish, desire

Cf. 1 Pet 4:19; Gal 1:4; Eph 1:5,11 and Jn
15:7. Marshall comments, "It is as we freely
yield ourselves to God that he is able to
accomplish his will through us and our
prayers. In a very real sense, therefore, the
accomplishment of God's will in the world
does depend on our prayers. Through prayer
we make ourselves instruments of God's will,
and at the same time, in a manner that lies
beyond human comprehension, he is able to
act powerfully to answer our prayers. When
we learn to want what God wants, we have the
joy of receiving his answers to our petitions."

Verse 15

Kat £0v oldapev 0Tt dkovel Nudv O £av
attoueda, oldouev GTuL Exouev T
altiparta & frikapey de avtod.

altnua, To¢ n request, demand

|C. Phil 4:6; Lk 23:24.

Nurikapev  Verb, perf act indic, 1 pl aitew

[Cf. MKk 11:24.

All sin causes separation from God and tends to
death. The sin which is unto death may be the
sin of utter rejection of Christ. John does not
say that we may not pray for such a person, but
such prayer is not dealt with here nor is it
prayer to which this promise may be attached.
So, for instance, Smalley, following Marshall,
writes, "On the basis of the teaching in 1 John
itself ... we may argue ... that 'sin leading to
death' alludes to such wrongdoing as is
incompatible with walking in the light and
living as a child of God. Against such
behaviour John has been warning his readers
throughout this letter, by showing them the
conditions for a truly Christian existence:
renunciation of sin, obedience to the love
command, rejection of worldliness, and
maintenance of the faith. A deliberate refusal
to fulfill those conditions leads to the very
opposite of light and life; it must end in
darkness and death. Those who choose such a
path are committing an unpardonable sin (cf.
Mark 3:28-29 = Matt 12:31-32 = Luke
12:10); and by their basic denial of Jesus, and
their lack of love, they are risking God’s denial
of them (2:22-23; 3:10-15; cf. Mark 8:38
par.). Deliberate sin of this kind leads
inevitably to apostasy, a removal from the
Church which is evidence of the presence and
spirit of antichrist (cf. 2:18-19; 4:2-5).

"Sin which does not lead to death, on the other
hand, is still possible for believers. They may
genuinely have faith in God through Christ,
and seek to love their fellow men and women;
but they may also find that on occasions the
battle is too strong, and that they yield to
temptation. Such error is not a deliberate
turning away from God, but the kind of
inadvertent wrongdoing to which John refers
elsewhere in his letter, and for which God’s
grace has made provision (2:1-2; 4:10)."

€keLvog, 1, o demonstrative adj. that (one)
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¢owtfion  Verb, aor act subj, 3 s £pWTAW
ask, request

Verse 17

oo adikio duaptia éotiv, kol Eotiv
aupaptia oY Teog Bdvatov.

adiko, ag f wrongdoing, evil, sin

Cf. 3:4.

1 John 5:18-21

Verse 18

Otdopuev 8TL mag O yeyevvnuévog €k tol
0e0D ovy Guoptdvel, dAle O yevvnoeig ék
100 0g0D TNEET avTdVv, Kal 6 TovnEOg oy
dmtetal avtod.

Marshall comments, "He takes up his keyword
from verse 13: 'T write these things to you ... so
that you may know.' In a series of three
affirmations he declares the content of this
Christian knowledge which should
characterise his readers. It may be significant
that the Greek word which he uses expresses a
state of knowledge rather than the action of
coming to know something. John is declaring
what he and his fellow Christians know for
certain, and his readers ought to be able to
include themselves in the number of those
whose Christian faith is a matter of certainty
and assurance."

Here the reference must be to Christ, the one
born of God who keeps the believer. Marshall
comments, "He will face satanic attacks and
temptations, but he is defended by One who is
stronger than Satan." Cf. John 17:12; also vv
11,15; Rev 3:10. Note also 1 Peter 1:5; Jude
24. Smalley comments, "Sin is a present and
serious reality for all believers; but through
Christ it may be overcome."

Of the a0tV in TNEEL 0VTOV Smalley writes,
"If 6 yevvnOeic is taken as a reference to
Jesus, the reading avtov (*him'), supported by
A* B 330 614 it" Vg syr™ cop™, et al., is to be
preferred. Copyists who understood O
vevvnOeig as referring to the Christian
naturally adopted the reflexive éavTOV
(‘himself'), as in XA°K P ¥ 33 81 1739, et al.
The MS testimony is weighty on both sides;
but John’s use elsewhere of 6 yevvnuévog
(never 6 yevvnOeig) for the believer (cf. 3:9; v
18a; see also John 3:6) probably means that,
quite apart from other evidence, 00TOV is
likely to be original. Furthermore, the use of
the reflexive (‘himself') appears to demand
some explanation of that from which the
Christian 'keeps' himself (as in 2 Cor 11:9;
James 1:27)."

movnpog, o, ov evil, bad, wicked
Gmtw  midd. take hold of

Verse 19

yeyevvnuévog  see v.1

otdapev &1L ¢k 100 Be0D éopev, kail 6
kdopog Ohog v Td TovnE® KelToL.

The perfect participle suggests the abiding
results of regeneration.

o\og, M, ov whole, all, complete, entire

"While St John states this without reserve he
yet recognises 'the brother' — brother as son of
the one Father — 'sinning a sin not unto death'
(v.16). The paradox remains unsolved."
Westcott.

Marshall, referring back to 3:6 and 9,
comments, "We saw that it describes the
eschatological reality which should
characterise the life of the child of God. It is,
therefore, all the more significant that John's
affirmation follows directly upon his warning
about the need to pray for brothers who fall
into sin... His statement that the child of God
does not sin is at once a promise and a
demand."

Westcott compares the word order, 6Aog O
KOONOG in 2:2 and suggests that the meaning
here is, "'the world, the organisation of society
as alien from and opposed to God, is wholly,
in all its parts and elements, placed in the
domain of..." The two thoughts of the world,
and of the entirety of it, are given separately.
The same form occurs Matt 16:26 and
parallels." Westcott.

kewpor lie, be laid; be exist

keltol suggests helpless passivity. Smalley
comments, "Although the whole world lies at
the moment in the power of the evil one,
victory over the world and its evil is at hand
(5:4-5), since Jesus is himself the

offering for the sins of the whole world (2:2)."

peew keep, observe, maintain
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Verse 20

otdauev 8¢ &1L 6 Viog ToD Beod Tiker, Kal
S¢dwkev NuIv dudvolay (va yLvwokmuev
TOV AANOLVOV" Kol Eopev v 1O dANOLVY,
¢v 1O Vi avtod ‘Inood XpLotd. 0bTdg
goTLv O AANOLVOg Bedg kal Cwn alwviog.

How can a world lying under the power of the
evil one be redeemed? John gives us the
answer by reminding us that Jesus, God's Son,
has come into the world.

Nkw come, have come, be present

After t1 6 viog ToD 0g0D Tjkel several Latin
authorities (including Vg™ Julianus of
Toledo) add et carnem induit nostri causa et
passus est et resurrexit a mortuis; adsumpsit
nos ('[The Son of God has come] and was
clothed with flesh for our sake, and suffered,
and rose again from the dead; he adopted
us...."). But this is clearly a doctrinal
expansion; and it has no support from Greek
witnesses.

6¢dwkev  Verb, perf act indic, 3 s dLdwpuL
owavoro.  mind, thought, understanding
aindivog, n, ov real, genuine, true

After TOV dAnOLvOV a number of later
witnesses added Bedv.

Smalley comments, "To make his nongnostic
position clear in the present context, moreover,
the writer goes on to say that true believers are
given insight “to know him who is the truth”
(rather than simply “the truth”). The object of
spiritual knowledge is personal, not abstract...
The knowledge of God as the real God, to
which the OT writers refer (e.g. 1 Sam 3:7; Jer
24:7; 31:34), is fully realized and revealed in
Jesus Christ, to whom in the NT the adjective
aAnOLvdc is also attributed (John 15:1; Rev
3:7; cf. also 2:8b; John 1:9; 4:23; Rev 3:14)."

Kol Eopgv &v T@ AANOWVG, év Td Vid avtod
"Incod XpLot® cf. 5:11. Smalley comments,
" We are in God and share fellowship with him
inasmuch as, or because, we are in Christ...
Jesus mediates both the knowledge of God and
the possibility of intimate spiritual communion
with him."

ovTdC 0TIV 6 AANOLVOC BedC Kal Twn)
alwviog "Here, as in the Gospel (Jn 1:1;
20:28; cf. 1:18 NIV mg.), John declares that
Jesus is the true God." Marshall.

Smalley, however, writes, "The most natural
way of construing 00To¢ in v 20 ... is to take
it as a reference to God: the God whom we
recognize as genuine through the insight given
us by his Son, and with whom we are in
fellowship through Jesus Christ. 'This is the
real God.' It is precisely through knowing him,
as the Gospel (17:3) maintains, that eternal life
itself becomes a reality."

Verse 21

Tekvia, puhdEate £avtd Ao TOV
OWAWV.

tekviov, ov n little child, child
@UAGEQTE  Verb, aor act imperat, 2 pl
@ulhaoow keep, guard, defend

|Cf. Jude 21

eldwlov, ov n idol

From false devotion — from anything which
occupies the place due to God alone. "John
urges his readers to have nothing to do with
false ideas of God and the sins that go with
them." Marshall. Smalley paraphrases it,
"Avoid the sham, John warns, and keep to the
genuine (of which I have spoken)!" Cf. Ezek
14:4 for a similar use of 'idols'.

Some texts (among them K L P 81 614)
include the word du1v at the end of the verse.
This was a common liturgical addition.

42
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Notes on the Greek New Testament 2 & 3 John

Introduction to John's Second and Third Epistles

For introduction to 2 and 3 John see also the introductory notes on 1 John which address
some issues common to all three letters.

The Place of 2 and 3 John in the NT Canon

Eusebius reckoned the second and third epistles of John among 'the controverted books' in the
same rank as the epistles of James, Jude and 2 Peter. He says that they are 'well known and
recognised by most'. However, they were not contained in the Peshitto Syriac Version nor are
they accepted by the Syriac church.

Westcott considers that these letters probably had a limited circulation.

The form of 2 and 3 John

Smalley writes, "2 and 3 John are the shortest letters in the NT, shorter even than Philemon
and Jude, which also consist of one chapter. Both Johannine letters are of roughly equal
length, containing 245 and 219 words respectively."

Marshall comments, "Unlike 1 John, 2 and 3 John fall into the category of personal letters.
Each of them is the length of an ordinary private letter of the time which could be written on a
standard-sized piece of papyrus (about 25 cm. by 20 cm.), and each of them has the typical
'form' of a letter with a more or less stereotyped introduction and conclusion."

Relationship with 1 John

Smalley writes, "In terms of subject matter 2 John is closer than 3 John to 1 John. The
theological ideas of 2 John resemble those of 1 John very closely; so that, for example, the four
conditions set out in 1 John for walking in the light and living as God’s children are echoed in
2 John (renunciation of sin, cf. vv 10—11; obedience to the love command, cf. vv 5—

6; rejection of worldliness, cf. v 7; maintenance of the faith, cf. vv 1-2, 4, 9). Only in vv 10—
11 is a new theme introduced."”

Marshall comments, "2 John appears to have been written to the same Christian community as
1 John but at an earlier date (since the false teachers evidently still had access to the church in
2 John, but had seceded from it in 1 John 2:19), or else it was written to a different church." On
the other hand, Dodd points out,the ideas set out briefly in 2 John need the prior and fuller
exposition which they receive in 1 John if they are to be properly understood. Smalley
concludes, "A theory which thus understands 2 John as part of a community history,

beginning in the Fourth Gospel and ending in 3 John, is not only logical. It also accords with
the early history of the Johannine letters, in which the order 1-2—3 never seems to have been
in any real doubt."

Situation Addressed in these Letters

Marshall writes, "Although 2 John is apparently written to an individual, the 'chosen lady' (2
Jn. 1), it is probable that it is in fact a way of personifying a community. By contrast 3 John
is written to a specific person, Gaius, and it deals with ecclesiastical rather than theological
problems. Its background appears to lie in the growth of a new type of church organisation.
At first the various churches were to a considerable extent under the guidance and leadership
of apostles and evangelists (like Paul, Timothy, and Titus) who travelled from place to place
and maintained a general supervision over the churches placed under their care. In this type
of situation the role and authority of the local leaders whom they appointed was
correspondingly restricted. But as time passed and the churches increased in number, a new
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situation began to arise. The apostles and their colleagues were growing old, or had actually
died. There was no universal system of succession, and it was natural that local churches
should begin to develop a more powerful leadership of their own. At the same time there was
a tendency toward the concentration of leadership. In the early days church leaders constituted
a group of elders or of bishops and deacons. Now this 'team ministry' was giving way to the
idea of one man as the bishop who occupied a position of leadership over the other church
officials. It looks as though Diotrephes was trying to encourage this process in his

own church — naturally with himself as the appointed leader. He was seeking autonomy for
his own church by trying to get rid of the influence of John and John's emissaries, and he was
claiming authority for himself within the church. It does not necessarily follow that
Diotrephes had already become the authorised leader in his own church, but simply that he
was desirous of this position. We have not yet reached the stage of development reflected in
the Epistles of Ignatius, where each local church has its own bishop, elders and deacons."

Authorship

Westcott writes that "there is nothing in the use of the title 6 mpecButepoc, 'the elder' by the
writer of the Epistles inconsistent with belief that he was the Apostle John." Furthermore,
"Internal evidence amply confirms the general tenor of external authority. The second Epistle
bears the closest resemblance in language and thought to the first. The third epistle has the
closest affinity to the second, though from its subject it is less like the first in general form.
Nevertheless it offers many striking parallels to constructions and language of St John: v.3 év
aAnfewq; 4 peotepav TOLTOV... iva...; 6, 12 paptopew tivi; 11 €k tov Bgov éotiv...
oly émwpakev tov Oeov; 12 oidag Ot M papt. 1. GAnONg Eotwv."”

Marshall, however, writes, "More probably we should think of the elder as holding a position
analogous to that of Timothy or Titus, as portrayed in the Pastoral Epistles, men charged to
maintain oversight over a group of churches." Marshall follows von Campenhausen in
suggesting that 'the elder,' in opposing Diotrephes, was relying on the force and authority of
'the truth' (i.e. the Gospel proclaimed by the apostles and handed on to the church) rather than
relying on any formal or institutional authority he possessed over the churches.

Referenced Works

Marshall, I Howard The Epistles of John, The New International Commentary on the New
Testament, Eerdmans, Grand Rapids, 1978

Smalley, Stephen S 1, 2, 3 John, Word Biblical Commentary, Vol 51, Word Books, Dallas,
1984

Stott, John R.W. Epistles of John, Tyndale Commentary, IVF, London, 1964

Westcott, B.F The Epistles of St John, MacMillan & Co, Cambridge & London, 1886

2 John 1-7
Verse 1

O mpecPutepog EKAEKTI] KLUPIQ KOl TOTG
TéKVOlG avTHG, oU¢ €ym ayomd &v aAnbeiq,
Kol oUK €y® Povog GAAG Kol mévteg ol
&yvokdteg Vv dAndeav,

npecPutepog, a, ov elder, old
man/woman

A title which "while is describes official
position, suggested also a fatherly relation.”
Westcott.
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Smalley comments, "When he calls himself
'the presbyter' ... the writer could be indicating
that he was a venerated old man in the
community, or (more likely) that he was an
‘elder' in a local church. But the authority
which he assumes over his readers (in both 2
and 3 John, as in 1 John), and the intimate
knowledge of the addressees which he
presupposes, suggests that he was 'more than a
local pastor' (G. W. Barker...). The influence
which he seems to have exercised implies that
his position was similar to that of a modern
'bishop' or 'superintendent' ... and that he had
responsibility for the (Johannine) churches in
his area (of Ephesus)."

Marshall adds, "The fact that the elder is
writing to a church rather than an individual
family is confirmed by his further assertion
that his love is shared by all who know the
truth."

Verse 2

S v dAnbewav v pévovcav &v Nuiv,
Kol pede qudv €oto i oV aidva.

peve  remain, stay, abide

Marshall comments, "The truth is something
which has come to stay in members of the
church, and it exercises an inner dynamic on
them to love."

gxhektog, 1, ov chosen
Kupia, og f lady

Various suggestions have been made

concerning the phrase éklexti] Kvpiq

i) The letter is addressed to a lady named
Electa;

ii) The letter is addressed to a Christian
woman named Kyria;

iii) Both are proper names, the letter is
addressed to Electa Kyria;

iv) It is addressed to a particular church, the
church being referred to as a chosen lady, a
bride of Christ, and the church members
being referred to as her children. No other
example is known of such a form of
address.

Westcott says that the problem is insoluble,

"But the general tenor of the letter favours the

opinion that it was sent to a community and

not to one believer." Cf. v.13.

Marshall suggests that it is "a metaphorical

way of saying 'the church and its members'."

Smalley concludes, "The Johannnine

community as a whole seems to have included

several house churches (in Ephesus). The
recipients of 2 John belonged to the same
group as that for which 1 John was written (cf.

v 7; and 1 John 2:18-19). But they formed a

distinct unit on their own; and evidently the

addressee of 3 John was the leader of another
such unit."

gotar  Verb, fut indic, 2 s &ipt
aiov, aiovog m age, world order,
eternity

Cf. 1 Jn 2:17.

Verse 3

gotar pede qudv yap &ieog eipnvn mopd
0eod matpdg, kol mopd Incod Xpiotod
00 viod Tod moTPdG, €v dAnbeig kol
ayamnn.

Marshall comments, "After naming the writer
and recipients, the customary opening of a
Greek letter included some form of greeting.
Just as the former element was often
developed to indicate the Christian status of
the persons involved, so too the greeting took
on a Christian form. We can trace this new
type of greeting especially in the letters of
Paul, and it may be that he was largely
responsible for developing it."

g€otor the blessing is also a promise — a word
of assurance.

xopig, wwog f grace
€\€0g, OVG n mercy, compassion
gipnvn, ng f peace

tekvov, ov n child
dyamow love
anbewn, ag f truth

"The writer, at the very outset, places himself
over against the heretics, who have no love for
the truth (cf. vv 10-11; also 3 John 4)... The
presbyter is saying that he loves his readers in
a way that accords with the truth of the
Christian gospel." Smalley.

Cf. 1 Tim 1:2; 2 Tim 1:2. "The succession
'grace, mercy, peace' marks the order from the
first motion of God to the final satisfaction of
man... In regard to the divine action 'grace'
points to the absolute freedom of God's love in
relation to man's helplessness to win it; and
'mercy' to His tenderness towards man's
misery." Westcott.

povog, m, ov adj only, alone
g&yvokdteg  Verb, perf act ptc, m nom pl
YIVOGK®

mapa  preposition with gen from
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Before 'Incod, supported by good
representatives of the Alexandrian and

Western text-types (including A B 81 1739 Vg
cop*™), a number of witnesses (such as KX L P
most minuscules syr™' cop™ arm) have

Kvpiov. Since copyists are likely to have

added rather than deleted a title of Jesus, the
shorter text is to be preferred. So Metzger.

Smalley comments, "The presbyter ascribes
the 'command' (to live in truth and love) to the
Father, rather than directly to Jesus (cf. John
13:34; 15:12, 17), because he is the ultimate
source of the message declared by Jesus (John
7:16—17) and his disciples (1 John 1:5)."

Verse 5

The expression Incod Xpiotod tod viOD
00 matpdg is unique. "The present title
emphasizes the special relationship of Jesus to
the Father (and not only to the believer), which
is characteristic of the theology of the
Johannine letters as a whole." Smalley.

Kol VOV €poT® o€, Kuplo, o0y G EVTOANV
Kownv ypaeov cot aAAd fjv glyopev dame
apyig, va dyomdpev dAA\AOVC.

épotam ask, request

The force is 'l plead with you...'

(023 Pronoun, acCc S ov

€v aAnOeig kol dydmn prepare the way for
the central theme of the letter in vv. 4-11,
which is concerened with living in truth and
love.

o€, kvpia. John addresses the church as a
whole.

Verse 4

"Eyxdpnv Alav 811 ebpnka €k TV TEKVOV
60V TepImaTodVTag &v aAndeiq, Kabwg
EvioAnv €ldPopev mapd Tob TATPOGS.

KOWwog, M, oV new

ypapm write

glyopev  Verb, imperf act indic, 1 pl €y
apyn, ng f beginning

Cf. 1Jn2:7-8; Jn 13:34.

aAnlwv, oig, ovg one another

"Ancient letters, like their modern
counterparts, often began with an expression
of joy on the part of the writer for good news
concerning his readers." Marshall.

€xapnv  Verb, 2nd aor pass dep indic, 1 s
yopw rejoice, be glad

Mov adv exceedingly, greatly

gbpnko  Verb, perf act indic, 1 s g0plok®
find, discover

"His request is personal and urgent, especially
since the schismatic heretics in his own
congregation, who lacked both truth and love,
are no doubt still in view... The elder asks his
readers to practice something with which all
three persons of the Trinity are concerned. For
love comes from the Father (1 John 4:7), it is
manifested by the Son (3:16), and it is made
available by the life-giving Spirit (4:13-16)."
Smalley.

"The words appear to refer to an experience of
the writer in some other place than that to
which the 'Lady' belonged." Westcott.

€K T®V Tékvov "may carry the implication
that other members of the church were not
living as they should [so Smalley]... But ... it
is more likely that the elder is thinking of the
personal contact which he has had with some
members of the church. Presumably they had
visited him, and were now returning home
with this letter of greeting." Marshall.

nepumotew walk, walk about, live

Cf. 1 John 1:6; also 2:6, 11; 3 John 3-4. The
present participle stresses habitual
commitment.

évtoAn, ng f command, order, instruction
élafopev  Verb, aor act indic, 1 pl
roppove
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Verse 6

Kol adtn €otiv 1 dydmn, va mepuratdpev
KATO TOG EVIOAOG aVTOD: abtn 1 €VIoAn
€otwv, kobmg Mrovoate ame Apyfc, iva &v
OOT]] TEPLTATITE.

"The complete identification of the life of love
with the fulfilment of all the commandments
of God is characteristic of St John: 1 John
5:2,3." Westcott. Cf. also Romans 13:8-10 of
which Marshall writes, "If Paul's point is to
show that all the commands issue out of love
and can be regarded as expressions of love, the
elder's point is to show that love must issue in
various detailed types of action in accordance
with God's commandments.... The relevance
of the elder's point is obvious in the modern
situation where we are sometimes told: 'All
you need is love." Such advice is meaningless
if the nature of love is not defined and
unfolded. Love expresses itself in following
the divine guidelines. At the same time,
merely to keep the commands out of a sense of
duty or constraint or fear of punishment is not
true love. Love meand obedience from the
heart and true concern for the good of others."

Marshall comments, "There were no doubt
various small groups of people calling
themselves Christians at the time, and there
were no denominational organisations
gathering them all together. It would be quite
possible for 'Christians' who held different
views of the faith from their colleagues to set
up their own groups. Consequently, when
travelling preachers came around it may have
been difficult to know whether they shared the
same understanding of the faith... Here the
elder proposes a clear test by which the church
to which he is writing may test the orthodoxy
of any suspect preachers."

opoAoyem  contess, declare
oap&, oapkog f flesh, physical body,
human nature

Smalley comments, "The injunction to live in
obedience to the demand for love (and truth),
as a basic spiritual requirement from the
Christian believer, would have been entirely
appropriate to a community like John’s which
was disintegrating in the face of heresies
within and secessionist attacks from outside."
Sov.7.

Verse 7

611 ToAAol TAdvol EENABOV &ig TOV
Koopov, ol un opoioyodvieg Incodv
Xp1oTov épyduevov &v copki- odTdg E6TLY
0 TAGVOG Kol O AvTiyploTog.

mhavog, ov deceitful; 6 n. deceiver

|One who leads astray

€EnAOov Westcott suggests that this indicates
a particular crisis when a number of people left
the church to take up their own anti-Christian
mission. Smalley comments, "This
announcement marks a decisive stage in the
break-up of John’s community, and indicates
that a particular brand of heresy was gaining
the upper hand."

"The thought centres upon the present
perfection of the Lord's Manhood which is
still, and is to be manifested, and not upon the
past fact of His coming, 1 John 4:2
(éAnAvBovta): 1 John 5:6 (6 éA0wV)."
Westcott.

Marshall comments, "The present continuous
tense used is suprising when compared with 1
John 4:2: 'Jesus Christ has come in the flesh.’
We might have expected a simple past tense,
'Jesus Christ came in the flesh' (cf. 1 Jn 5:6),
as a confession of the historical reality of the
incarnation in a point of past time, It seems
unlikely, therefore, that the false teachers
simply denied the reality of the incarnation.
The use of the present and perfect tenses
becomes significant if the point is that Jesus
Christ has come and still existed 'in the flesh.'
We know that some Gnostic thinkers taught
that a heavenly power (the Christ) came upon
Jesus at his baptism in the form of the Spirit,
but that it departed from him again before the
crucifixion, so that there was no lasting union
of the divine Christ with the human Jesus, and
hence no real, lasting incarnation. The elder's
formulation of the orthodox faith in Jesus
Christ seems to be designed to exclude such
interpretations of the person of Jesus. For him
it was axiomatic that there had been a true
incarnation, that the Word had become flesh
and remained flesh. It is a point that receives
much stress in 1 John (2:18-27; 4:1-6; 5:5-8)."

avtypiotog, ov m Antichrist (of one who
claims to be Christ or is opposed to Christ)

Cf. 1 Jn 2:18. "He means that such a person is
the deceiver par excellence, since his denial
cuts at the very root of Christian belief.
Indeed, he has made himself the opponent of
Jesus." Marshall.
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"On the basis of the situation described in this
verse, the presbyter proceeds to a double
exhortation: do not be deceived, he says (vv &,
9); and do not encourage deceivers (vv 10,
11)." Smalley.

2 John 8-13

Verse 8

Marshall comments on Tpodywv, "Perhaps
this is a sarcastic reference to the way in which
these false teachers themselves proudly
claimed to be offering 'advanced' teaching; the
elder claims that they have 'advanced' beyond
the boundaries of true Christian belief." He
continues by warning against any
contemporary teaching which goes beyond the
definitive Scriptural revelation. The demand is
to 'remain' in the received teaching.

PAémete €avtovg, tva ur amoiéonte O
elpyacapedo dAla picbov mAnpn
amoAdfnte.

dwoyn, ng f teaching

Brenw see, look, beware of

gavtog, €avtn, goavtov  him/herself, itself

amoléonte  Verb, aor act subj, 2 pl
amoAivutr destroy, Kill, lose

eipyacapebo  Verb, aor midd dep indic, 1 pl
épyalopor work

There are number of variants that seek to
harmonise dnoiéonte ... eipyacdpeda either
by making both first person plural or both
second person plural. The reading given
above is well supported.

eipyacaueda refers to the preaching and
pastoral ministry of the elder and others.

The Textus Receptus, following K L P cop™
eth, et al., adds tod yplotod after tf] d1day,
while some versions and patristic witnesses
(including syr™ Lucifer) have Soyii avtod.
These are secondary attempts to relate this
clause to the preceding one, which has év T
ddayii tod xprotod. The shorter reading (so
A B W Vgx syrhcl cop™, et al.) is well
supported and to be preferred.

woboc, ov m pay, wages, reward

mnpng, &g full, complete

amoAapnte Verb, aor act subj, 2 pl
anolouPave receive back

Westcott thinks that the sense is 'the doctrine
which Christ brought in his own person' rather
than 'the doctrine concerning Christ.'

Marshall, however, comments, "The 'teaching
of Christ' is the tradition about Christ taught by
the elder himself and handed down by
authoritative tradition in the church."

"The Christian life leads in the end to a
reward, and failure to persevere in the truth
(and in right conduct) can lead to loss of what
God has promised to his people." Marshall.
Smalley adds, "It is quite possible that the
heretical 'deceivers' were using the presbyter’s
very phrases for their own purposes... They
too might have urged their disciples not to
'lose' what had been accomplished; and those
with gnostic inclinations may well have
encouraged their followers to aim at the
perfection (the 'reward in full') which was
reserved for the elect. Against such deception
the elder exhorts his readers to maintain the
gospel faith of Jesus, and to live the complete
life of truth and love (v 4)."

0eov ovk €xer Smalley comments, "The so-
called 'advanced' person not only loses his
‘reward' (v 8); he also loses God himself. See 1
John 2:23 ('no one who disowns the Son
possesses the Father'). To 'have' (§et), or
'possess,’ God denotes the experience of an
intimate relationship and fellowship with him."

o0TO¢ Kol TOV moTépo Kol TOV Vidv Exet.
Marshall writes, "It is impossible to separate
the Father from the Son in Christian
experience: you cannot have fellowship with
the one without having it with the other. But,
if so, it also follows positively that those who
accept the teaching have spiritual fellowship
with both the Father and the Son."

Verse 10

Verse 9

mig O mPodywv Kol Ui HéEvev v T dtdoyd
00 Xprotod Bedv ovk Exerr 0 pévov év Ti
S1dayfi, ovtoc kol TOV TOTEPL KO TOV
viov &yxet.

el g Epyetar mpOg VUAG Kol TovTnV TNV
Swdaymv ob @épet, pun AapPdavere avtov gig
oikiav kol yoaipev avt®d un Aéyeste:

npoayw go before or ahead of

John is speaking not of the casual visit of a
stranger but a visit by "self-appointed, itinerant
teachers and preachers of heresy. These
people, presumably, had seceded from the
Johannine community; and they were now
seeking to win over further adherents to their
false views." Smalley.

eepw  bring, carry, bear
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oikwa, o¢g f house, home

Smalley comments, "The 'house' (oixiav) to
which access by the heretics is to be denied
may refer to the dwelling of an individual
member of the Johannine church. But more
probably it denotes the house' in which one
section of that community met for worship (a
'house church'). So Stott, 214. For such 'house'
meetings in the NT see Rom 16:5; 1 Cor
16:19; Col 4:15; Phlm 2. John is not therefore
forbidding private hospitality, but rather an
official welcome into the congregation, with
the widespread opportunities which would
then be available for the heretics to promote
their cause."

Aokew speak, talk

xopa, og f joy
nemAnpopévn  Verb, perf pass ptc, f nom s

minpow fill, make full
The reading fipdv (KX L P ¥ syr™ ™! et al.) is
well supported, and accords with John’s habit
of identifying himself with his readers,
especially when speaking of the gospel
blessings which they share (as in 1 John 1:4).
The variant dOudv is also well attested (A B 33
81 1739 Vg cop®™); but it probably results from
scribal assimilation to the second persons
earlier in the sentence.

yopw rejoice, be glad; imperat (and infin)
used as a greeting

Verse 11

N Verb, pres subj, 3s eipt

Verse 13

Aocndletal og 0 Tékvo TG AdeAQTic GOV
TG €KAEKTNG.

0 AMyov yop adTd YOipEWV KOWMVEL TOIG
£pyolg avtod TOlG TTOVNPOIC.

Smalley comments, "This v belongs with v 10,
and must be interpreted in the light of what the
elder has just said. In v 10 he has spoken of
the need to resist the peddlers of doctrinal

error who, in their travels, seek a platform
from which to spread their false ideas about

the person of Jesus."

aonalopar greet

oe Pronoun, accs ov
tekvov, ov n child
adedon, ng f sister
gxhektog, 1, ov chosen

kowwvew share, take part
movnpog, o, ov evil, bad, wicked

Marshall comments, "To welcome them was to
express solidarity with them; even if one
professed to reject their views, hospitality was
a way of sharing in their work, and those who
helped them in this way were in danger of
coming under the same condemnation as the
false teachers themselves."

Tends to support the corporate view adopted in
v.1. "Finally, the elder conveys greetings to
the church from its sister church with which he
himself was associated." Marshall. Contrast
the greetings in 3 John. Smalley adds, "The
fact that the writer of 2 John speaks with an air
of authority to a congregation other than his
own possibly suggests that he had general
responsibility for all the Johannine churches in
his area."

As with the ending of 1 John, so here, many
MSS add aunv. There are also a number of
other secondary expansions.

Verse 12

IMoAld &xov duiv ypapewy ovk £BovAnOnV
St yaptov kol pélavog, GAAL EAmilw
vevésBor mpog VUAG Kol oTOUA TPOG
otola AaAfcat, iva 1) yapd MUV
nemANpoOUEVY 1.

3 John 1-8

Verse 1

O mpecPoutepog INaiw @ dyoamntd, OV €yw
ayan® &v ainOeiq.

[Cf. 3 Jn 13-15.

npecPutepog, o, ov  see 2 John 1

€BovAndnv Verb, aor pass dep indic, 1 s
Boviopor  want, desire, wish

"The aorist regards the letter as complete: the
decision is made." Westcott. An 'epistolatory’
aorist.

"The name 'Gaius' (Caius) occurs Acts 19:29
(a '"Macedonian'); 20:4 (‘of Derbe'); 1 Cor 1:14
(a Corinthian). There is nothing to identify
this Gaius with any one of these." Westcott.

dyanntog, n, ov beloved

YOPTNG, OV M paper, papyrus

WEAOG, OIvVe, OV gen ovog, OIviG, OVOG
black; to p. ink

évmilo  hope

otopa, Tog n mouth

|I.e. 'face to face'

Cf. 2 Jn 1. The phrase év dAnfeiq probably
means 'in the truth'. "In other words, the
presbyter is claiming that he is a fellow-
believer with Gaius in the truth of God which
has been made known by Jesus... The truth,
moreover, is the essential sphere of reality in
which mutual love (vv 1-2) exists." Smalley.
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Verse 2

paptopew bear witness, testify

Ayamnté, mepl mAvtov gbyopal oe
gvododobat kol vylaively, Kabmwg
gvododTOl Gov 1M yuyn.

Westcott says that Ttept mavTov is to be
understood as 'in all things' rather than 'above
all things'.

'"They witnessed to your truth, even how you
walk in the truth' The present tense suggests
continuous action.

"The emphatic pronoun (cv) suggests a
contrast with others as (for example)
Diotrephes." Westcott.

gbyopar pray, wish, long

og Pronoun, acc s ov

gvododcbar  Verb, pres pass infin
gvodoopor have things go well (for
oneself)

nepuotew walk, live

Verse 4

pefotépav ToOTOV 00K Exm yopdv, iva
akodm TO EUd TEKVa v Tf] aAnbeiq
mepTaTodvIa.

Cf. 1 Cor 16:2; Rom 1:10.

vyiawve  be sound, be in good health
yoxn, ng f self, inmost being, 'soul'

pewov, ov and pelotepog, o, ov greater
xopa, ag f see2Jn 12

Here the sense is 'soul' as opposed to body.
"The conclusion of v 2 expresses the elder’s
hope that the spiritual progress of Gaius will
be matched by his physical health and well-
being." Smalley.

Verse 3

Westcott prefers the reading yapw (B etc.)
saying that it means 'l have no greater token of
the divine favour than this ..." Metzger writes,
"Although the reading yéptv may seem to be
intrinsically superior ... the Committee
considered it to be a transcriptional
modification and preferred the more Johannine
yopav, which is strongly supported."”

&apnv yap Aav épyopévev ASeApdV Kal
LapTUpoVVTO®V Gov Tf dAndeig, kabwg ov
&v aAnbeiq mepumateic.

€nog, m, ov lst pers possessive adj my,
mine
tekvov, ov n child

€xapnv see 2 John 4

Several witnesses omit yop, probably because
later copyists could not see any clear
connection between this verse and the
previous. The verse, however, supplies the
reason for the elder's confidence of Gaius'
spiritual progress.

May suggest thet Gaius had been converted
through the elder's ministry, cf. 1 Cor 4:14;
Gal 4:19; Phil 2:22.

Verse 5

Ayomnté, TOTOV TOLELS O €av €pydon €ig
TOVG AdEAPOVS Kal TodTo EEVOLG,

Aov  see 2 John 4

motog, 1, ov faithful, trustworthy

épyopevav suggests more than one occasion.
Smalley comments, "The word 'brothers' (also
in vv 5 and 10) may contain technical
overtones, and refer to Christian (ministerial)
workers... However, a8eApog (‘brother') is
normally used by NT writers in the context of
Christian believers in general (e.g. 1 Thess
1:4; 2:1, 14, 17). Thus John is probably
speaking of itinerant members of the
Johannine community who acted as
missionaries. It is not impossible that they
were members of the presbyter’s own
congregation, who had visited the church to
which Gaius belonged, in view of its problems
(vv 9-11), to plead for love and truth (see also
v 7). While their information about Diotrephes
would necessarily be unpleasant, they would
have come back to the presbyter with an
encouragingly positive report on the character
of Gaius... In the case of Gaius, adherence to
the truth of Christ was practically expressed in
terms of loving hospitality (vv 5-6)."

"The phrase is commonly interpreted: 'thou
doest a faithful work,' a work which answers
to thy faith... No parallel is quoted in support
of such a sense of miotoc. The more natural
rendering is rather 'thou makest sure'; that is,
such an act will not be lost, will not fail of its
due issue and reward (Apoc. 21:5). This sense
falls in well with the context (comp.
Apoc.14:13), and explains the use of the two
verbs, moevy, €pyalecBHai, which are
combined also in Col. 3:23." Westcott.

This view receives little contemporary support.
Marshall thinks that the phrase miotoVv TO1ETG
simply means 'you are faithful'. Smally
translates it 'you are acting loyally', adding,
"The natural sense is that the loyalty of Gaius
to the truth was constantly (wo1€ig is in the
present) demonstrated in loving service...
Gaius was thus seen to be in fellowship with
all those who knew and lived in the truth (cf. 2
John 1), in marked contrast to the character of
Diotrephes (vv 9-10)."

o6 éav whatever
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é€pydon Verb, aor midd dep subj, 2 s
épyalopor work, do, perform
&evog, 1, ov strange, foreign; o &.

stranger, foreigner

Verse 8

L.e. Christians previously unknown to him. Cf.
Heb 13:1-2.

Nueig odv dpeiropev HrorapuPévery Tovg
TO100TOVG, tva cuvepyol yvoueda Ti
aAnOeiq.

Verse 6

ol éuaptopnody cov Tf| aydnn &vomiov
ékkAnociog, odg KOADG TOMGELS
mpoményac dEiwg tod Beod-

opellw owe, ought, must

vmohapPave support

TOLOVLTOG, OVTN, ovTov correlative pronoun
and adjective such, of such kind

ovvepyog, ov m fellow-worker

poptupe® see v.3

évomov prep with gen before, in the
presence of, in front of

éxkAnouw, ag f congregation, church

"Those who in one particular case experienced
the habitual hospitality of Gaius bore open
testimony to his character in a public assembly
of the church where the writer was, gathered
together, as it may seem, to receive their
report: comp Acts 14:26ff." Westcott.

koaAowg adv well

"Those who had before found help from Gaius
now again required it for a special work. The
future implies a wish which, it is assumed, will
at once be fulfilled. Comp. Rom 6:14."
Westcott.

"The phrase is ambiguous. The fellowship
may be either with the teachers: 'that we may
be fellow-workers with them in support of the
truth'; or with the truth, the substance of their
teaching: 'that we may help the truth which is
effective through them'." Westcott.

Smalley prefers the latter and argues that the
phrase iva. cvvepyol ywoueda i dAndeig
means 'so that we may prove ourselves to be
fellow-workers in the cause of the truth' — tva
... ywopebo means '(that) we may prove to
be' rather than '(that) we may be', cf. John 15:8
'showing yourselves to be my disciples.'

npomépuyog Verb, aor act ptc, m nom s
npomepn send on one's way, help
on one's way

[Ct. Acts 21:1-3.

Smalley adds, "The admonition to support
Christian ministers 'in the cause of the truth' is
not incompatible with a 'tentmaking ministry'
(Acts 18:1-4). So Paul was ready to receive
his living from the gospel (1 Cor 9:14); but he
also tried not to be a 'burden to anyone' while
he preached the gospel of God to them (1
Thess 2:9)."

a&lwg adv (from a&og)  worthily

"Worthily of their dedication to the service of
God." Westcott. Marshall comments, "While
Christian missionaries needed to beware of the
temptation to make a good thing out of their
work, and churches had to beware of being
taken in by charlatans, it was perhaps more
important to remind the churches not to treat
the missionaries like beggars and so bring
discredit on the name of the God to whom they
were looking for their support."”

3 John 9-15

Verse 9

"Eypayd Tt Ti] éxkincig: dAAs O
PULOTTPOTEDL®V AVTOV ALOTPEPNG OVK
EmdEyeTal NUAC.

Verse 7

omEp yap tod ovoportog £ENABoV undev
AapBavovteg dno TV £0vVikdv.

ovolo, To¢ n name

|Used absolutely, cf. Acts 5:41.

undelg, undepia, pundev no one, nothing
€0vikog, m, ov pagan, heathen, Gentile

A well-attested reading, supported by *x A (B)
048 1241 1739 (cop™™) is &ypayé Tt ('I
wrote/l have written something'"). This best
explains the variants &ypoya dv ('I would
have written,' as read by 33X 81 Vg, et al.),
which was introduced to prevent the
suggestion that an apostolic letter had been
lost, and &ypoyd (omitting ti; so CK L P W
most minuscules, followed by TR), which
indicates an attempt on the part of copyists to
avoid the deprecation of apostolic authority.

They had refused to accept hospitality from
those who were unconverted, i.e. those to
whom they ministered (c.f. 1 Cor 9:11f).
They looked to the churches for support (cf. 2
Cor 6:1).

ékkAnow., ag f seev.6
euonpmtevw desire to lead or to be first
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"It is of interest to compare the two sources of
failure noticed in the two Epistles, wpoaysiv
(2 John 9) and puiompwTevEY, the undue
claims to intellectual progress and to personal
authority. There is nothing to indicate that
Diotrephes held false opinions: his ambition
only is blamed." Westcott.

Marshall comments, "It was a danger that had
arisen in Jesus' own lifetime, and the Gospels
contain warnings against love of position
which were especially relevant for such a
situation as this (Mt 23:5-12; cf. 24:20-28)."

Smalley comments, "The verb éxBdAAet, in the
present tense again (literally, 'he throws out'),
need not imply formal excommunication from
the Church, as this became known later. Cf.
Matt 18:17; Luke 6:22; John 9:34-35; 1 Cor
5:2. On the other hand, it seems as if
Diotrephes had already arrogated to himself
the task of 'expulsion,' and was actually
driving people out of the congregation (as he
had refused to welcome the brothers) rather
than merely desiring to do so."

émdeyopor receive, welcome; pay
attention to, recognize

Verse 11

By the use of fjuag John removes the issue
from the sphere of the personal.

Marshall comments, "This must mean that
Diotrephes was refusing to accept whatever
was said in the letter, and possibly also that
when the letter came into his hands he did his
best to suppress it. The letter must have
contained some commendation of the
travelling preachers." Marshall says that the
letter may have been 2 John, but more
probably has been lost. Smalley suggests that
the letter was 1 John.

Ayoamnté, U Hipod 10 KoKov ALY TO
ayafov. 6 dyobomoi®dv &k 10D Oeod EoTiv:
0 KOKOTOI®V 00y £wpakev TOV Oedv.

dyomnrtog, n, ov seev.l

pweeopon imitate, follow another's
example

Kakog, m, ov evil, bad, wrong

ayabog, 1, ov good, useful, fitting

ayabomolew do good

kokomotew do evil, do wrong

The implication is that Diotrephes is one such
KOKOTTOL®DV.

Verse 10

opam see, observe

duwr todto, €av EABw, vmouvAcm oVTOD TA
Epya O molel, Adyolg movnpoig ALAP®DV
NUac: kol pn dpkodpevog €nt TovTolg ovTE
aOTOG EMBEYETOL TOVG AGEAPOVS KOL TOVG
BovAiopévoug kwAvel kol €k Thig EkkAnoiog
EkBaAAet.

"It is likely that here, as elsewhere, St John
points to men who professed to have deeper
insight into truth and disparaged the
importance of virtuous action." Westcott.
Cf. 1 Jn 3:9; John 14:9.

Verse 12

&€M0w Verb, aor act subj, 1 s épyopa
vmopuviicew  Verb, fut act indic, 1 s
vmoppvnoke  remind

|The sense here is 'take up the issue...'

Anuntpieo pepoaptdpntol KO TAVIOV Kol
VIO owti|g Tig dAnOeiac: kol Nuelg O
poptopoduey, koi oidag 6Tl 1 popTupio
NU®OV 4AnOng €otiv.

movnpog, o, ov evil, bad, wicked
eAlvapew  slander, accuse

The word means literally 'babbling' or 'talking
nonsense' and is used here to emphasise the
emptiness of the accusations made by
Diotrephes.

Westcott thinks it probable that Demetrius was
the bearer of the letter, a suggestion which
Marshall says is 'virtually certain'. Here, in
contrast with Diotrephes, is an example to

copy.

apkew  be enough, be sufficient; pass.
be content, be satisfied

ovte not, nor, neither

émdeyopor see v.9

Bovlopor  want, desire, wish, intend, plan

kolvw hinder, prevent, forbid

éxPario throw out, expel, cast out

pepoaptopntar  Verb, perf pass indic, 3 s
paptopew  bear witness, testify

anbewn, ag f truth, reality

oida.  know

paptopia, og f testimony, witness

andng, &g true, truthful, honest, genuine

A threefold witness: by all —i.e. by all those
who knew him, particularly the church; by the
truth — i.e. the character of his life displayed
the reality of the gospel; by us —i.e. by the
apostle and his circle.
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Verse 13

Mo\ elyov ypdwor cot, GAls od OéAm
S pélavog Kol KaAdpov cot yplpewv:

Postscript

This verse (and the next) are similar to 2 John
12.

ek wish, will
perag, awo, av see 2 Jn 12
Kolopog, ov m reed, pen

Verse 14

éAmilm 8¢ evbémg o idelv, Kal otoua
TPOG OTOLO AOATGOUEV.

évmilo  hope
oe Pronoun, acc s ov

|81’)98wg here bears the sense 'shortly’, 'soon’

idelv  Verb, aor act infin 6paw see
GTOMa, To¢ n see2Jn 12

Verse 15

glpnvn oot. domalovtai oe ol @iAlot.
acnalov tovg @ilovg kate dvopa.

gipnvn, n¢ f peace

aomalopar greet

euog, ov m and @un, ng f friend
ovolo, To¢ n name, person

Several later witnesses add at the end the
common liturgical aunv.

Smalley concludes his commentary on John's
letters as follows, "It has been our thesis
throughout this commentary that the letters of
John, together with the Fourth Gospel, record
and reflect the spiritual history of the
Johannine community itself... The fourth
evangelist’s appeal to his circle for a balanced
christology met with a limited response, for
heterodoxy (of more than one kind) persisted.
This led to secessionist moves, as we know
from 1 John, and the withdrawal from the
community of some of its members (headed,
perhaps, by those with a docetic understanding
of the person of Jesus), as 2 John indicates. By
the time 3 John was written further problems
had arisen, and the initial situation had been
turned on its head. For the Johannine
Christians who were loyal to the Christian
truth as they had received it were now being
excluded from the church (v 9) by Diotrephes
in association with his supporters (v 10). The
views of this latter group were disturbingly
independent, and called into question its basic
allegiance to the gospel truth. 'Heterodoxy,'
that is to say, now threatened the very survival
of 'orthodoxy.' Furthermore, dangers of this
theological as well as practical nature signalled
the gradual disintegration of the Johannine
community, and possibly heralded its final
dissolution...

"Thus neither the Gospel nor the letters of John
solved immediately the problems of the
Johannine churches in their own day. But both
contain theological, ethical and practical truths
which are fundamental to the Christian
position in every age: that Jesus is one with
God as well as one with us; that love and
righteousness are indispensable to the believer
who seeks as a child of God to walk in the
light; and that unity, however flexible, is a
demand laid upon the whole Church at all
times."
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